Introduction to PaSSOVer
and the Appointed Times

God's Appointed Times—Moadim (2*1%)

In Leviticus 2322 end elsewhere in the Torah the special Feast days are called, "The Lorn's appointed
times.” The Hebrew word moed, Ten {plural, meadim—oemm) 15 used and ranslated in Enplish
verowsty as “feasts” (NK]], *appointed feasts” (NIV), “appointed times” (MASE), and "fixed times”
{IP5 Tenach). The term moadim is, however, probably best translated as "appointed times." These are
special times that CGod has s21in place on [srael's national calendar. On these fixed days, ennually,
manthly, and weekly, He promises to meet with His people in 2 unique way. It is noteworthy that the
singular, maed (i), i5 also used to refer to the place of community worship and meeting—the
Mishkan {Tabemnacle). It is celled oftel moed (1w Snw) or “tent of meeting” because God met with His
people there in an extraordinary way. What a remarkahle thing—the eternal God, the Creator of the
universe, 50 desices to meet with His people that He makes special appointments with us for this very
purpose! How can we ignore them?

Feast—Chag (3n)

The Toreh uses a second word to describe at least three of the moadim. In Dewteronomy 16:16 we read,
*Three times in 2 year all your males shall eppear before the Lono your God in the place which He
chooses, at the Feast of Unleavened Bread and at the Feast of Weeks and at the Feast of Booths, and they
shall not appear before the Loko empty-handed.” We see that these times of Unleavened Bread, Shavuot,
and Sukkot are all referred to as "feasts.” The Hebrew word for *feast” is chap (pronounced: Raap)—in
In addition, the Torah text implies that it is & pilgrimage feast. In Exodus 23:17 we read, *Three imes a
year all your meles shall appear before the Losp God.” These three occasions ere at Passover, Shavuot,
and Sukkot Hence, by identifiing each of thess three special days as a chag, we understand that the
Torah is teaching us that there ere special meadim sinpled out end desipnated as feast and festival days,
which are to be celebrated in a distinctive way in Jerusalem. OF course, even in encient Jsrae], many
people were not able to make the journey up to Jerusalem, especially thoss who lived outside of Israel. In
the zame manner, most people today cannot meke the trip for one of the Feasts, let alone for all three of
them. This, howrever, should in no way hinder us from celebrating these Feasts where we live.



Clivig Sameach!



Jhthe Days of Jonael

The two moadinr, Pesach and Unlegvened
Bread, are very closely connected. The day of
Pesach is one specific day that is to be remem-
bered throughout the history of Jsraal. *For |
will go through the land of Egypt on that night,
and will strike down all the firstbom in the land
of Egypt, both man and beast; end against all
the gods of Egypt | will execute judgments—I
am the Logn.” (Exodus 12:12) This passage
relates the importance of Pesach—it is the time
to remember the final plague, the slaying of the
firstborn. At Pesach, the Anpel of Death went
from housze to houwse, both Egyptien and
Israelite, and slew the firstbom. However, s
God instructed, any house that had the blood of
a Pesach [amb smeared upon it was protected
from death and its inhabitants lived. They were
then {o eat that sacrificial lamb in combination
with hitter herbs and unleavened bread.
Moreover, the Israelites were told o eat it
quickly because the plague of the firstbom
triggered the second aspect of this historical
event, the Exodus of the Israslite slaves from
Egypt. On that first Pesach, God was going to
take them out of Egypt and slavery by a miracu-
lous deliverance.

Thus, beginning that same night and
lasting for seven full days, the lsreelites were
also instructed to celebrate a Feast of Unlaay-
ened Bread, Chag HaMatzot. The text in Exodus
says, "You shall also observe the [Feast of]
Unleavened Bread, for on this very day [
brought your hosts out of the land of Eqypt;

Passover

Remembering our Redemption

therefore you shall observe this day throughout
your generations as 2 permanent ordinamce.”
(Exodus 12:17) The text indicetes that, whereas
Pesach specifically was given to remember the
plague of the firstbom end the deliverance
from it through trust in the blood of the Pesach
sacrifice, the Feast of Unleavened Bread was
given to specifically remember the ectual event
of the Exodus. Thia was accomplished by eating
unleavened bread for & whole weel This bread
(called matzah) recalls a time of haste when the
children of Israel were fleeing from the Eqyp-
tians with no time to wait for their bread to rise.

Today, for ell intents end purposes, thia
entire festival season, all seven days, is called
*Passover” or Pesach. For simplicity and
brevity, we will continue to use this terminaol-
gy, however one should note thet biblically
they are bwo separate, yet connected, moadim.
Pesach is one dey and specifically remembers
the slaying of the firstbom and the salvation
through the blood of the lamb. Unleevened
Bread begins on Pesach and lasts one week. It is
mearked by eating bread made without leaven.
Its purpose is ko commemorate the rushed
exodus of the [staelites from Egypt, fleeing to
freedom. In other words, the slogan is abso-
lutely correct which says: *Pesach/Passover is
the Season of our Freedom.” [t is the time when
the people of Isreel remember how God
delivered them from death end slavery, and
began to form the large family of ex-slaves into
a free and independent nation.



In the Days of Wiessiaks

According to the teaching of the Apostolic
Scriptures, the moadim of Pesech and Unleav-
ened Breed picture certein aspects of the
secrificial work of Yeshua. In [ Corinthians 5:7
we read: "Clean out the old leeven, that you

may be & new lump, just as you are in fact
unleavened. For Messialh our Pesach also has
been sacrificed.” (italics ours) The writer was
clearly explaining that we are to understand the
Pesach in terms of what it can teach ws ebout
the person endlor work of Messiah. However,
we must remember that such a Messianic
understanding in no way negates the historical
interpretation of these moadim. Here are some
of the parallals between Passover/Unleavened
Bread and the foreshadowing of the bessiah:

Slavery—Just as the Israelites were helpless
and down-trodden slaves to Pharaoh in Egypt,
we too were down-trodden in our slavery to
sin, {Homans 6). kloreover, just as the lsraclites
could not deliver themselves from such
servitude, neither were we able to free our-
selves from bondape o sin.

Pharaoh and Egypl—The lsraelite slaves were
sorely and cruelly oppressed by Pharach and
the Egyptians. [t took & while for the effects of
Egypt to be cleansed from their Gves and
minds. Spiritually, it is the same way with
believers in Yeshua. Pharach and Egypt serve
as eocurate iflustrations of the harsh end cruel
slavery of the world's system into which we
were all born. After we become believers in
Yeshua, our sanctification involyves 2 Bfelong
process of freeing us from the effects of that
gystem that once =0 hormibly enslaved us.

The Pesach LAmMb—Yeshua is specifically
referred to in [ Corinthians & as our Passover
Lambh, or Pesach. Just es the blood of that first

lamb protected the people from the effects of
the plague of death of the firsthom, so too,
does the blood of Messiah, spiritually applied
to the doors of our hearts, protect us from
eternal death.

The Fodd—The Scriptures instruct us to
celebrate Pesach by having & seder meal with
three main foods featured on the menu:

The Roasted Pesach Lamb—The Israelites
were to eat the slain Pesach sacrifice roasted.
Moreover, they were to have this meal together
with other families, the whole nation sitting
down to eat at the same time. Likewise, 21l who
believe and trust in Messiah accept Him into
their lives both as individuals and as a larger
community of believers.

The Bitter Herbs—The bitter hetbs
reminded the [sraglites of how bitter it was to
be slaves in Egypt. In the same way, eating the
bitter herbs also reminds us of how bitter it was
to be enslaved to sin.

The Unlearened Bread—After God spared
the lives of all whose houses were marked by
the blood of the Pesach sacrifice, He com-
manded them to eat with haste, pack their
belongings, and leave Egypt quickly—so
gquickly that there would be no time for their
bread to rise. Consequently, they were to eat
only unleavened bread. Hence, eating this
muatzah (unleavened bread) for one week
reminded the lstaelites of their hasty depar-
ture from slavery in Egypt. In the same way,
eating mmatzah for the week of Pesach can also
remind all believers of that zame historical
event. Furthermore, it serves to remind us

that cne of the many benefits of Yeshua's
death is that He freed us from sin. We are new

creations, without the leaven’ of sin a5 part of
our basic constitution and ere therefore, no
longer sleves to sin.



leedemption, Deliverance, Sanctification

Pazach is a season rich in theology. There are
three theolopical terms that are frequently used
to describe the historical events at Pesach:
redemption, deliverance, and sanctification.
Their spiritual significance is clear.

Redemption and Deliverante—The first and
foremost soteriological {salvation) doctrine
connected with Pesach is the doctrine of
redemption and deliverance—the releasing of
slaves and bringing them into freedom. This is,
of course, the main message of Pesach. As
totally helpless slaves, the children of Israsl
neaded a redeemer! They were subsequenthy
freed from the yoke of their slevery so that they
could sarve their new master, the Lord their
God. In 8 parallel manner, the Apostolic
Scriptures describes the crue] tyranny of
slavery to sin. 5o dominant was sin that we
were described as not only slaves to it (Romans
€}, but also spiritually dead in it! {(Ephesians 2)
Moreover, because of the strenpth with which
sin held us, it required someone else to redeem
us. We could not do it ourselves. Thus, God
sent hessieh Yeshua to atone for our sins. The
blood of Messiah is the ramsom price paid to set
us free. The Spirit of God quickened us, bring-
ing us to life and into life. He appbed the
atonement individuglly to our lives, and
identified us with blessiah’s death, burial, and
resurrection. Moreover, Ephesians 2 says that
even the ability to balieve in Yeshua to receive
this sccomplished redemption was a gift from
od HimselE.

Sanctification—One of the reasons the Lord
redeemed and deliverad lsrael was to set them
gpart from the mule of sin 20 that they could
wholly serve Him. That is, after all, what Moshe
was continually demanding of Pharaoh when
he said, *“Thus zays the Loro, 'Let my people go
5o thet they mey serve Me in the wildemness™.”
{Erodus 7:16) The meaning hers is that the
Lord intended to sanctify Istasl. He set [srael
apart from the rest of their immediate world
(Egypt) and brought them unto Himself so that
they could serve Him. This is what the Scrip-
ture means when it calls Istasl "a holy nation.”
Holiness does not simply refer to their ections
ot lifestyle as much as it reflects the fact that
the Lord separated them unto Himself to be
who they are—His sat apart, holy people, living
tir serve Him. In the same way, God set us apart
from the very beginning and chose us to inherit
eternal life. Then at an appointed time in
history, Messiah died for our sins. Who we once
wiere, was put 1o death in Him end who we now
are—a new creation bom from above—was
rizen in Messiah (Romans 6:1-6). We are now
called to be sanctified, or set apart for Him.
Thus, we can see that our full redemption,
deliverance, and sanctification, from the
Exodus until today, is an cutpouring of His
mercy from the beginning to the end.

Aswe together set this appointed time of the
Pesach season aside, especially to focus on these
truths, it can only blossom forth into an unparal-
leled time of praise and worship of our God end
Redeemer. a

“And they sung a new song, saying, "“ou are worthy to take the book, and to open
the seals thereof: for You were slain, and have redeemed us to God by your blood
out of every kindred, and tongue, and people, and nation'” (Revelation 5:5)



Ve Taditional

he Hebrew word seder (v10]

means “order.” All that is done

on this night that is “not ke any

other night” 1= done (n & spe-
cial and important order that corresponds
directly with the events of our Fxodus from
lavery to freedom.

The SederPlate

This 15 the central feature on the sader tabla.
It 15 penerally a larpe, round plate contain-
inp st items of food. These tems
might seem plaln, evemn trivial, yet
thetr stmpilcity embadles mean-
impful lessons. Thisin itselfreflects
4 core element of our Redeemer's
ways: Ha tumns the simple Into the
meanmpful; the mundane into the
holy. The ltems are:

A shankbone — Zernal

Thisrepresenis the Passover Lamb
sacrificed on the eve of the Exodus
from Epypt.

A chicken leg or neck is gen-
erally used to symbolize God's
outstretched am o liberating our

people.

A Roasted Egg— Beitzak

The epg Is to remember the festi-
val offering presented In the days
that the Temple was standing. It
{5 a symbol of mouming that we
are not able to make that offer-
inp today, and In many raditions
the meal begins by dipping the
egE Into salt water, which repre-
zents tears, AL the same Hme, we
lnok forward to the day when our
Redemption 5 complete and bes-

Seder

51ah 15 multng from Jerusalem as King of all
the earth and He will wipe away the tears
from every eye!

Bitter Herhs — Maror

This 15 vsually on the plate as a plece of
horsaradish root or chopped horseredish
paste. The more bitter 1t 15 the better, 5o as
toremind us of the bitterness of our former
bondage—whether a5 slaves in Egype ot as
slaves to sin!

Its Inclusion on the seder plate ful-
fills the instruction: “They shall eat it {the
Pesach offering} with matzah and bitter
herbs.”™ (Numbers 9:11). According to &
tradition Instituted by Rabbl Hillel, horse-
radish 15 scooped between two pleces of
matzah, but we add a scoop of sweet charo-
et to remind us that the Almighty enables
us o transform bittemess Into sweeiness,
Just as He did then, does now, and ahways
will do.

Vegelable — Karpas

This Is & raw wegetable, wso-
ally & potaio or an onlon, which
alludes o crushing labor, back-
breaking work. Yet it [s also
symbollc of our potentlal for
growth and rebirth, as is the
season of Spring when the seder
tekes place.

Sweet Paste — Charpset

Charosat is.a mixture of chopped
fruit (apples, pears, dates and
nuts, and a litde grape pulce or
wine), which resembles mortar
and 15 symbolic of the mortar
used to make bricks when our
ancestors were enslaved to Pha-
mech in Egypt [t reminds us that
our faithful Father does not give
us mare than we can bear, and
He makes 8 way out of edversicy
forus.

Romaine Lettuce — Chazeret

This reminds ws of cur ences-
tors’ extle n Epypt that began in
a pleasant manner but ended In
bitter slavery. {Isn't that so typl-



BEMTIAH

cal of the nature of sin?) Romaine lettuce 1s
used as it has plain leaves but a bitter stalk
and roots.

The following imporiant elements are
alsn Integral to the traditional sader meal.

The Haggadah

This booklet contalns the story of the
Exodus, the arder of the seder meal, and
wonderful songs to slng. Everyone should
have one! Children arethe most important
participants of the meal. The adults’ role
15 to remember this redemptive testimony
In order to tell &t to the children. Thus,
many Intetesting customs are scattered
throughout the story to encourage the
children to ask questions. On ihis night,
1t 15 the children who remind vs that we
are all the chifdren of our Abba, (“Father™)
and our faith should be as pure, trusiing
and unguestianing as achild’s.

The Four Glasses of Wine

We drink four glasses of wine, or grape
Juice, during the seder. Each one recalls a
different aspect of our exodus and redemp-
ton. First ghass; our physical extt from the
boundares of Empt. Second plass our
deltvery from Egyptian slavery. Thid glass:
(od's creation of His nation—an inherently
free and redeemed people. Fourth plass:
our covenant with God as His people at
Sinal seven weeks later, when we recetved

MAROR

His Torgh—the purpose and goal of our
Exodus.

The Cup of Elijah

Treditonally, it 15 sald that the prophet
Hijah—wha will wsher In Messlah and
herald the ulimate Redemptlon—yisits
every seder table. In antcipation of his
vislt, we have a fifth glass of wine filled and
2t a certain moment toward the end of the
seder we leave the door apen 1o lnvie him
In, and show that as free people we need
have no fear.

The Three Matzot

Matzah [= bread made in 18 minutes or
less, before the yeast Is activated and the
douph has ime to rise. It s the same hast-
Uy prepared, unleavened bread which was
eaten before Jeaving EppL

It reflects the datal dependence of one
wha, roused by Divine truth, follows God
Int the desert with nothing but his falth
and commitment.

The oppostte of matzah s chamelz—
bread or other products contalning yeast
or leaven. Grain products such as wheat,
barley, oats, rye and spelt, when mived
with water, are also avalded by the Ashke-
nazim [[ews from Eastern Europe), but are
permitted by Sephardim {Jews orginally
from Morocco, Syrla and other countrles
glong the Medlermnean). Because cha-

CHARCSET

CHAZERET

metz rises, it represents Inflated egotlsm
and arrmgance, which 15 the tree spirial
leaven In our Uves—ihe removal of which
I5 stressed at Pesach.

There are three very speclal matzot that
are placed on top af each other and placed
nent b the seder plate. They are usually pot
in a speclal bag with three separate pock-
eis. Durng the meal the middle matzah 1s
removed, Hited up—unleavened, plerced,
and brulsed In appearance—and broken
In bwo unequal pleces. The larger plece Is
frlded tn a white cloth'napkin and hidden.

This 15 called the afikoman, and tradi-
Honalky it represents the Pesach Lamb that
was eaten at the conclusion of the meal. At
the end of the meal, all the children search
for the hidden afikbomian with great exclte-
ment, s a special treat awalts the one who
finds it When found, 1t 15 passed around
and all those present eat a small plece In
order to close the meal.

What an amasngly clear lllestration
of the One who was broken and “brwlsed
for our inkquity,” hidden at present, but
Who will be found again and shared by all
[srael—when we shall all see Him “face to
face™ as He 15!

As we leave the seder, we leave with
the taste of the afikoman matzak tn our
mouths—the taste of faith, our Creator's
covenant commiiment, and His mighty
plan of redemption. &

ZERCAH



122 mio;
the Le:\”?en

here are two words In Hebrew

that we Interpret as “leaven.”

Se'or refers o & leavening epent

ltsalf, that s, yeast. Chamelz Is
the term used for fzod and drink ftems that
contaln leaven. The type of unleavened
bread that the Seriptures refer to 15 called
matzah.

& 5e'om: aleavening egent
& Crawerz: 2 leavened food Lem

& Wagzan: anunleavened type
of bread

Let’s consider some of the passages in
Srripture that use thesa terms:

For sevem days no leaven (5e'or) shall
be found tn your Rouses, since whoever
eais what s leavered [chametz), that same
person shall be cut off from the congrega-
tion of Isvael, whellrer he [s a sirargerara
native of the lard. You shall eat nothing
leavened jchametz); In all your dwellings
you shall eat unleavemed bread (matza).
{Exodus 12:19-20)

In context, the sbove commandment
1= mentioned only In connection with the
very first Passover obeervance. These verses
below specifically relate to annual obser-
vance of the festival:

Ara Moses sald to the people “femember
this day I which you went out of Erypr, out
of the house of bondage: for by stremgth of
hamd the Lord brought you out of this place.
No leavened Hems (chametz) shall be eatern.
(Evodus 173)

Unleavened bread (matzak) shall beeaten
saven days. And noleavened (tems (chanetz]
shall be seen emong you, not shall leaven
(z'or) ba seen among you in all your quar-
ters. (Exodus 13:7) [It should be noted that
the word “bread” ts supplied in some trans-
lations, but this Is not explicit in the text.
The word chametz does not necessarily mefer
only to bread.]

Therefore, we see that there are three
commandments regarding leaven:

#  Eat matzah

#  Remove leaven (se'or} and leavened
foods {chametz)

#  Donot eat leavened foods
(chametz)

Leaven and Fermantation

Se'ar, *leaven,” comes from the root verb
sa'ar, which means “to remaln, 1o be left
over.” This makes sense in the context of
anclent near-eastern baking. In anclent
tmes, you could not go to the store io buy &
bag of yeast or a canlster of baking powder.

To make leavened bread, you lock & small
lump of dough from the 1ast batch of bread
you baked, and mbxed it into your new batch
The leaven contalned tn the small remnant
would spread through the new batch, leay-
ening the whole lump. Then, before baking
the breed, you would take out a small plece
of dough to be used in the next batch. This
zmall plece s “left over” {sa'ar), and ts there-
fore called seor.

How did you get your first loaf of leav-
ened bread without & remnant of se'or to
mix into it? You would Jet the dough sit and
forment untl] Wwould rise on [ts owm (which
the lsraelites didn't have time to do). Yeast
(5e'or) 15 the natural result of the fermenta-
Hon process.

Chametz, leavened food, comes from the
oot verh chammatz, which meens, “io become
sour” Infact, theword for vinegar in Hebrew
15 gotually chommetz. Therefore we can s2e
that this 15 alsa a reference to the fermenta-
Hon process.

Therefore, leavening, as [t regards these
commandments, {5 not really the process of
expansion o7 filllng with alr as we have come
to understand It In modern dmes, but the
process of fermentation.

What Foods are Chametz?

The traditional Interpretation of chametz s
any flour of the five biblical spectes of gratn:



wheat, oats, spelt, barley, and rye, which
has been been combined with moisture
and allowed to st {and therefore ferment)
before baking 15 completed. This {5 even true
of flour to which no yeast has been added,
since yeast gorurs natirally s a result of the
fermentation process. MNeturally, there had
to be a line drawn to decide how long fdour
could stt after being combined with mods-
ture, 5o rabbinic authority has determined
a safe amount of tme as elghteen minutes
{though there are variations).

O'bviously, raditional sandwich breads
are leavened and must be removed. Butin
fact, even flatbreads such pita, pancakes,
and toriillas are removed from the house,
because fermentation may have ccourred
In them. Moodles and cereals are removed.

Beer, whiskey and thelike ame also fermented
graln products. (Vodka i5 made from pota-
toes 50 It's kosher )

Baling soda opetates on a completely dif-
ferent principle from yeast, 5o [t is nelther
se'or nor chametz. Therefore, baling soda
1tself need not be removed from the howse.

Medlcines that contain eny knd of cha-
mretz are not prohubited on Passaver.

In general, inedible items that may con-
tatn charmerz need not be removed from the
housa.

ine and vinegar (other than grain vin-
egar} am not constdered chametz, because
they are not made from grain products.

Ashkenaz! Jewlsh suthorities (Eastern
Furcpean) have addidonal striingencies on
Passowver. They prokibit additional items

such as corn, rice, beans, and peas: foods
that can be cooked In a stmilar way o cha-
metz gralns. These prohibited foods are
called ki fyot (o1 klimtros with an Ashkenazl
accent). The maln reason for this prohibi-
tion 15 that thelr stmilarity {particularly when
ground Into fliour} may cavse confuston.
Also, some authonties even prohibit dertva-
twes from Errripot, such es com syrup. The
stringency of prohibitng kifmipo! 1s recog-
nized as not being a Torah commandment,
but only a Rabbinic enactment

Mot every community holds to this probhi-
bltion, however. Sephamic Jewish euthon-
tles (Mediterranean and bdiddle-Eastern,
generally speaking) do not prohibie any of
the kfimiyo! items durlng Passover. 0

Specifics of Observing Unleavened Bread
Exodus 12:15-20: Exodus 13:7, 9: 1 Corinthians 58

Passover Leaven Cleaning List

The main leavening agent:

£ Yeast

Common household items, which may contain leavening agents:

Seasoning mixes

Pre-packaged foods (including vegetaran meat substitutas)
Heatth food products (brewer's yeast or nutritional yeast)
Alcoholic beverages (beers, wines) unless they say "Kosher for Passover”

Pat foods (and some cat [itters)

Common places where leaven may be found around the home:
Inand under the refrigerator/feazer/stove

[n pantries and cabingts

Toaster/Toaster Oven
Microwave

Spillsfcrumbs in cabinets/drawers

Garbage cans

Under couches and cushions

Automobilas

Anywhere food may have been eaten or taken
Carpet (under dining room tabla)
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Tam Cltlonas
and S will..

...bring you out

...deliver you from their bondage

...redeem you with an outstretched arm

...take you for My People .. .and be your God

Iso known as Z'man

Ch'rutelnu [\mian it —

the *“Time of Our Freedom™)

aor simply Pesach [noa), Pass-
over Is the time when family and {rlends
gather around the table to retell the story
of God's mighty hand of redemption as He
brought us out of the house of slavery and
made us free to serve Him.

Ohver the centures the Passover Seder
has growmn with new and meaninghul tradl-
tions, but the core of the celebraton is
ancient The Mizhnah (200 CE], for instance,
115t5 all of the major sections of the Fassover
Saderuzed even in modem times. S0 et was
the framewnork arcund which the seder was
srulpted that it 1s traditlonal to begin by <ing-
inp & sonp made up of the first words of each
section, 2 knd of ‘mustcal table-of-contents
ofwhat 15 to come [n the evening's celebra-
tion.

This anclent 'table-of-contents’ sung
at the beginning of the Passover Seder
beptnswith Kaddesh—tha first of four cups

which all will drink at designated polnts
throupheout the seder. Why were four cups
of wine deemed necessary forthe Passover
celebration? Other major festivals involve
only the standard cup of wine at the [nitla-
tton of the festival day as a sign of joy and
sanctification. The opening celebration of
Passover, however, has traditionelly Incor-
porated four cups, not fust ona.

The enswerlles in the keen perception
of the sages a5 they read the text of Shemot
[Expdusl, in which the entire story of the
exndus from Eryptunifclds Beginningwith
the premise that every word 15 of vital
importance, and nothing isredundant, the
teachers of ofd noted the remarkable text
of Bxndus 6:6-7:

Say, therefore, to the sons of fsrael, *Tam
Ihe Loro, ard I will bring you oul fram
under the burdens of the Egypttars, ard
1 aaelil deltver you from thelr bondage.
il also receerm you @it an aut-
streiched arm and iwith great Judgments.
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Then I will take you for My people, and
Tl be your God: and you shail ko
that I am the Logn your God, wh
brought you out from wnder the burdens

of the Epypllans.”

Taken with the power of the four verbs
that describe God's activity in the exodus
event, the sages ordalned four cups' in the
meal of remembrance to commemorate
God's work. The Midrash on thesea twoverses
gives us the histortcal background:

There are fourexpressions of redemp-
thor Tl bring pou out—1 will delter
you—F will redeem you and F uil iake
you. These correspond to the four decrees
that Fharaoh tssued regarding them The
Bapes aceardingly ordatned four cups fo
be drunk on te eve of Fassover {o cor-
respond with these four expressions, In
arder o fulfill the verse: I will IUft wp the
cup of salvation, and call wpor the name
ofthe Lord. (Palm 116:13)2

The Perusalem Talmud expands on this:



Wiy di e fuee four caips of wine? K.
Yocharan sakd in the name of Rabb
BenayaR, (his refers fo four stages

the redempiion... T wil bring you out
Jram under the burdens of Emypl.” Even
IfHe had Ieft us tn Epypt o be slapes,
He would have ceazed the burdenzame
yoke. For this alone we would have been
gretefi! to Him and therefore we arink
Hhe first cup. “§ will deliver you from their
slavery.” We drink the cup of salvwation
Jar he delivered us completely from serp-
Ing Hrem. “I wiil redesm you with an onwt-
stretched amm...” Because fe conjused
them and crushed them on our behalf so
thar they could no fanger afflics us, we
drink the third cup. “r il foke you..."
The preatest aspect of the redemplion

Is that He browght us near fo Him and
granied us alse spiritnal redemption.
Far tis we ralse the fourth cup?

While other explanations kave been given
for the four cugs, the mast common has been
1 hase the tradliion upon the four actvities
of G as described In Exadus 66-7. Thus,
the fpur cups represent God's saving activity,
one cup for each of God's soverelin acls as
He fought agatnst Pharach and the pagan
gods—{our cups outlining the work of God
o0 behalf of His firstbom son, [smel

While varlous names have been glven
i each of the four cups n varous hapgadat,
the names wsually assoclated with them are
the Cup of Sanciification, the Cup of Deltv-
ence (or salvation), the Cup of Redemption,
and the Cup of Hope (or expectation).

The Cup of Sanctification

Tam the Lowo, and § il bring wou out
Jrom under the burdens af the Egypilans,

First im the 1=t of God's activitles In the
exndus event Is this promise io free the lsa-
elites from the burden of the Egpypiians—the
slavery to which the [sraelites had been sub-
jected and the hardships that this slavery
produced. But 1t was maore than the sum of
the natlon’s woes at the hand of her slave-
masters that necessitated God's Intervention.
As slaves of Foypt, [srae] could not worship
God as He had mstrocted her, nor as she
destred. Isracl's primary distinctlon was her
wiorship of the God of her fathers—a worship

thatwould cavse the nations who saw her 1o
marvel.: But as slaves of the Epyptians, [srasl
wis unable to worship God as he should.
Her marked diference was clouded by her
Inabtty to Bve s God intended.

Therefore (od makes this first promise,
that Herwould separate her from the burden
of the Egyptians, and we know that His pur-
pose in dolng so was that Israe] might wor-
ship Him unfettered. Each ime the famous
Ine s spaken, “Let My people go,” it 1s fol-
lowed with “so that they might serve me."s
“Serve” (mrad—1ay) and “service”lavadahi—
nmay) are common Hebrew expressions for
“worship.™

Stnce the exodus became the primany
and foundatlonal expression of God's
redemptive activity, we are not surprised to
see that in the progress of Hisrevelaton He
teaches us that, even as He chose Isracl, so
He has chosen each and every person who
comes to falth In Yeshoa. Paul speaks of this
as he opens his eplste o the Epheslans:

Blessed be the God and Fatherof
Adonelnu Yeshua Hahfashiach, who has
blessea ws with every spintual Messing in
the heavenly places in Mashiach, Just as
He chise us in Him before the fonndation
of the world, that we showld be holy and
blameiess before Him. (Ephesians 13-4

To be “holy and blameless before Him®
15 langmeage of worship, for o come “before
Him™ means to ablde in His presence, o be,
as 1t wiere, enpulled In the glory of the Shelk-
imah. The common termincopgy of the Torzh
describing the looes of the priests” work [n
the Tabernacle and Temple 15 “before the
Lord."™ To picture the positdon of the bellever
inYesha as*holy and blameless befoe Him®
1z 1o speak In Torah-tetms of the troe seTvice
or worship of HaShem by those who are
Judped “clean” and therefora Gt io come
before God inworship.

Thus, the first cup marks Israed out as
(zod's chosen ones—as the people forwhom
He would bring deliverance from under the
burden of slavery, freetng them to worship
and serve Him n gpirit and in truth. And this
15 the samework He does for each and every
child He brings into His family—He chooses
them of His mem soverelim will and sets about
1 free them from the shackles of slavery.
This freedom from slavery s for this primary
purpose: to worship Him as He intends. [eis
the calling of each and every child of God to
be sanctified—set apart—unto God, o be
glven over to His worship and His worship
alane. The first cup of Passover, the Cup of
Sanctfication, or separation, reminds us of
this crucial stariing potnt of cur salvation.

L MR L

“l am ApoNal, and | will bring you out...”
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The Cup of Deliverance
T wili deliver you from their bordage.

The first cup was attached to the phrasa “I
will bring you out {patzah—x4) om under
the burdens (siifah—nrao) of the Eryptians"
[t might appear that this second phrase
simply reltetates the same thing with a few
changes in the words: “Twill deltver {na'tzal—
241) you from thelr bondage (arodah—
)" A closer look, however, shows that
this second phrase gives additional insights.
“To bring out,” found in the first phrase,
Implies a chanpe of slams. “To deliver,” found
herein the second phrase, suppests that Isras]
15 helpless to affect the change hersell. The
Hebrew verh 74r—naizal, means “to resoie,”
“to snatch away”

e wih needs to be rescued 1s someone
who cannot affect his own dellverance—
someane who must seek help ouiside of
himself. Left by (tself, the first clause could
have supgested a ploture [n which srael and
God work tngether to extricate her from the
burden of slavery. This second phrase, how-
eveT, makes it clear that Israel was helpless,
and needed 1o be rescued. Every time we
ralse the second cup of the seder and bless
the Lord for our salvation, we need to be
reminded that our delverance was all of His

dolnp—we were helpless to seoure gur own
TRSCUE.

Additionalky, the word “burdens” of the
first clanse supgests ihat which & uncomiont-
dble and weartsome. But the English *bond-
ape” ofthe second phrase (5 translated assuch
from the Hebrew awvadak (nmiavi—the
commin word for “work” but which can also
mean “worship.” Istael, imprisoned under
the yoke of Epypt, was in danger of falllng
prey 1o her idolatrons worship. This fact 15
made all the more clear when, after the
exodus, lsael comes to ML 5inal as God
promised Moses [Shemot 3:12). When Moses
Iinrered upon the mountain, s, blowing
thir ways of the Epyptlans, made a polden calf
not unlike the tdols they saw In Egypt. lsrad
had come to befleve that other gods actually
did exst, and that maybe, just maybe, they
were as powerful as the God of Abraham,
[zaac, and Jacob was; perhaps even more
porweriul When Moses falled do refumn as soon
as they thought he should, they supposed
that the tiher poads had won the day, and that
Muoses, along with his God, had pershed.
What was left for them to do but show thelr
willingmess to serve these other pods? And so
they made the calf, declaring that the god 1t
represented had, in fact, brought thiem out
of Egypt. [t15 dear that this manner of think-

“l will deliver you from their bondage”
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in resulted from belng nfluenced by pagan-
tem Israel surely needed to be“rescwed” from
the “service” of Epypt, because the tentacles
of idolatry had atready entwined and pene-
trated her natlonal consclousness.

How this same ploture fits each and
everyanewho Is bom from above! Our band-
age to sin leaves us unable to rescue our-
selves. We simply cannot find our way o
freedom because of our ddolatry—the chaine
of self-centeredness which shackle us. Cur
only hope 15 that One stronger than our fet-
ters should come tn and deltver us from our
prison. Faul speaks of this when he wriles in
Colosslans 1:13-14:

Far He dellverad s [rom the domaln of
darkmess, and frarsjerred ws fo the King-
dam af Fils beloved Sor, In whom we hape
redemmpi o, the forgiveness of sinz

The second cup reminds vs, then, that
we weTe In great need of delverance, forour
owl idalatry so bound us as i be unable o
affect our own rescue. God's dellverance was
{and 1s) our only hope. Understanding the
second cup [n this way makes It clear why
Luke begins his report of Yeshua’s last FPass-
over sederwith the Second Cup (Lake 22:14-
17]. He wants to emphasize that Yeshua is
our Deliverer.

The Cup of Redemption

Tunll also redeem you with an oul-
strelched arm and with great dmmenis.

In this third phrase, l[inked with the third
cup, we have a most Important word—an
additionalinsight to the wark of God Inthe
salvatlon of [srael, a salvation that became
the eternal paradipm for Cod's full plan of
salvatlon for sinners. Even as the firstverh,
“brinp out,” was amplified by the next verb,
“tor deliver,” so the concept of *deliver” s
narrowed and described further by the cen-
tral word in this phrase, “redeem.” For while
“bring out” could imply the mutual efforis
of [srael and Gad, the word “deliver” makes
it clear that the rescue of lsrael from her
bondage wasentirely God's work. What the
word “redeemed” now adds to the ploture
15 that this deliverance was brought about
by the payment of a price within a famiky
satting.
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“lwill also redeem you with an outstretched arm”

The concept of redemption In the
Hebrewr soriptures is primanly represented
by two words, paal (') the word Inoour
present text, and padah (7o) [kewise ren-
dered “ransom” or “redeem” by the transia-
{075 The Greek word futror {utpov) and the
verh which undedtes It futrae {Lutpow),
iranslate paal (wa) 45 tmes i the LOC{Sep-
tuapind), and padah (nna) 42 tmes This same
Greck word 15 used to convey the dea of
“ransom” o7 “redeem” In the Apostolic
wrltings.! 5o what ts the diference between
grdand nie—particularly since the Septua-
gint translators seem o constder them fairly
SYIITIyTOUST

The primary difference 15 that geial 15
regularly found in the context of famillial refa-
lons, while padah slmply means “to ransom
by payment of a price” without reference to
relationship. Marmis notes about pe'al: “The
wiord has about [t & amily alr, and this 15
never quite lost In the various shades of
meaning which It uliimately embraces.™
Thus, pa'al 15 used of redeeming a family
member, often from slavery Furiher proof
af this familial aspect of the word s the fact
that It often means the “avenger of blood."2
Theavenger afblood, by very definiton, was
someone near of kin. Thus, when the word
paai s used here in our text, it emphasines
theveryimpartant Eact that God viewed kracd
a5 famlly when He set about 1o redeem her.

Israel did not beoome “famly” through His
redemptive acts; lsrael already was familly—
Cod's firsthorn som.

But equally important is the manner in
which ihis phrase describes God's redemp-
tion of lsracl: He redeemed Istael “with an
outstretched arm and great jud gments." What
exactly does this plcturesque language, “with
an cutstretched arm” mean?

The phrase [s found 16 tmes In the
Tanaih X the majority of these In Deuter-
onomy. The phrase 1s almaost always wsed In
connection with the exodus event, and ks 1n
parallel with the idea of unmatched power
and preatness. Bven in the text 2t hand, the
phrase 15 Iinked with the tdea of “great judg-
ments” The “hand” or “arm” 15 symbalic In
Hebrew for “power” penerally, and thus an
“nutstreiched arm® pictures power at its
zenlth—extreme power. This metaphor s
used In connection with creation ™ divine
Jedpment = and especlally inconnectlonwith
the evadus.

“Why,” we might ask, “does redempiion
requlre such extreme powerd” In fact, this
becomes the point of the metaphor. The
redempdion of [srael from Fpyvpt 5 no less an
gct of soveredpn power than 1s the creation
of the untverse. Onky One able to speak the
worlds [nto existence could ever have
redeemed Israel from Egypt. Redemption [,
In the final analyss, the greatest display of
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Godd's omnipotence, that our human minds
can comprehend, for it s ulimately the vic-
tory of pocd over evil, the conguest of righ-
tequsness over unrighieousness.

But thete s one more aspect of the word
gd'al which must be constdered here. The
word iself always iImplies the payment af a
price Inorder to affect edemption. [fwe were
to ask what price was pald in the creation
event, the answer would be none. Though
the creathon was an expresslon of God's “out-
stretched arm,” it was done without apparent
cast 1o the Creator. But redemption, while
requiring the same extension of God's power
to affect, requires payment of a price—
redemptlon cost God something. Here, of
course, we come 1o understand the necessity
ofthe Pesach lamb, whose blood was applied
to the door tn ordet to affect the protection
of the Israclite famlly, and wittmately thetr
redempiion out of Fpypt. The cost to God 1s
nothing shost of the glving of His awn Jife
(25 symbalized in the slaying of the lamb],
for redemption requires the payment of a
price, and by the very standard of His justce
that price Ls 1ife-for-1te.

Thus, to the first cup, which symbolLzed
God’s choosingof Isrel for His own, 15 added
the second cup, emphastzing Isael’s utter
helplessness to rescue herself. To this picture
15 now added the third cup and the 1dea of
God as Father paying the necessary price to
redeem His firsthorn son. The picture tums
from mere legal transactions in frecing a
slave, o the heart of a Father toward His own
children, and His willingness to pay the nec-
essary price to have them back, even when
that price Is most costly. That price was noth-
ing less than the giving of His owmn dear Son,
Yeshua, emphastzed by His identtfication
with the third cup as symbolic of His own
blood shed for the redempbon of sioners,
[Luke 22:20).

The Cup of Hope

Then I unll take you for My peaple,
ad §uwili e your God..

The fourth cup s connected in the ta-
ditlonal Passover Seder with the coming of
Elijah the Prophet. In modern dmes, the
foarth cup 15 filled, and the dooropened *for
Elijah."s Also connected with the fourth cup



;_‘.ri;. _i‘i'b' ._,‘I:‘ A

) Fiisa R0y et 2
Hia ey A
AT b g RS

“l will take you for My People ...and be your God"

are the reciting of Hallel Psalms (Pealms
115-118} and the Great Hallel (Psalm 136).

Connected as It lswith the founh phrase
of ur Fxodus text, the fourth cup takes on
the character ofhope for a future when all of
[eraed L i the Land, herenemiles ame subdued,
and peace redgns The calling for Bijah empha-
£lzes that such a peaceful scene can only be
fathomed in connection with the coming of
the Messlah.

What the fourth cup adds to the picture
of the first three L5 that redemption, while
gecuring the freedom and safetyof lsmcl, does
nit immediately place her into the realm of
elemal peace. She 15 redeemed from Eppt
and given her freedom, but now she must
make her way throughwilderness and fomelgn
lands before shereaches the Promilsed Land.
Redempion puarantees the final desdnation,
but the journey [5 51l necessary.

What Is more, the history of Israel shows
that from the tme ofour exedus out of Egvpe,
never has the nation as 8 whale willinghy
worshiped God as He desires. Eady In our
trek ta the Promised Land we demonstrated
that we were not free of cur dolatry. And our
history, Wlustrious as It may be at times, 15
strewn with waywardness and rebelllon. We
have not wholeheartedly, as a nation, fulfilled
the words of this fourth cup, “[ will take you
for My people, and | will beyour Cod.” While
this has certalndy been true of Individuals in

every peneraton wha have made up & baliev-
Img rermnant,” the natom as a whole has never
been characterized by penulne worship of
(God. It 15 to this that leremiah polnts in his
‘new covenant” prophesy™ For there s
coming a Ume when all of Israed, from the
least to the greatest, will “know God,™ ter-
minology which must mean “have genoine
covenant relatonship with God,” not merely
have mtellectual knowledpe about Him.»

This fourth cup, then, envisions the Hme
when true [srel and all thase who have
attached themseives to her via falth, will wor-
ship Ceod in truth, and will be knmem in every
way a5 His people. This inal cup reminds us
that gur redempton 15 not fully realized yet,
and though we enjoy the realites of it In the
present, the future =il holds our full and
final redempiion®

Summary of the Four Cups

The four cups of the Passover Seder, based
upan the verses from Fxodus 6:6-7, paint
this ploiure for us:

First, that God chose us to be His holy
[separated)] people. To accomplish this He
promised to unburden us fom our enemy’s
entanplements.

Second, that we cann affect our own
release and that In our helpless state we
must trust in God and in Him alone for our
salvation.
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Third, God farther reveals tous that His
soverelm work of sabatlon necessitates both

divine power and payment. Cher sabvation
would cost Him deardy, even the It of the
Lamb.

And finally, in the fourth cup, God lets
us know that the redemption that ts ours Ls
still not fully complete. We must awalt the
future with hope of Messiah's coming, for He
alone can transfoom us flly nio the haly
peaple He has ordained. i3
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What is
M&} f&wm to You?

Bread and wine are historically common elements of every meal. 5o what was going on
behind the scenes that would maotivate Yeshua to say this’ bread and ‘this’ cup?

any believers participate In
‘breaking bread” together.
And most services emplay
these verses while so doing.

-..1he Lovd fesus on the same night in
wrich e was betrayed took bread: and when
He had given thanks, He broke it and said,
*Tale, eql: this is My body which I broken
for you; do this (n emembrance of Me"In
the same manner He aiso took the cup after
supper. saying, “This cup Is the new cove-
nant in My biood. This do, as often as you
drink it, In remembrance of Me." Foras ofien
a5 you eal this bread and drink Hiis cup,
you procizim the Lord’s death HI He comes.
{1 Corirthians 13.230-26)

In this short passage of Scriphure, the word
‘this’ s used st tmes alone. s the word 'this'
areference to 8 church commundon s=rvice?
Probably not. Bread and wine are histord-
cally common elements of every meal. 5o
what was going on behind the scenes that
would motivate Yeshua to say ‘this' bread
and 'this’ cup?

When He sald ‘this,’ He was referring to
the unleavened bread of Passover, one of
the cups of Passover wing, the bitter herbs
of Passover and the entlre seder meal! In
otherwords, Ha wassaying, “Make Fassover i
amemortal to Mz !

Breaking Bread

Ome apparent condlict with the ¥lew that
‘breaking of bread” ahweys indlcates a Pacs-
over meal s found In Acts 2:47, 46
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References to breaking bread occur throughout
the Talmud Obviously, these references do not mean

partaking of the Eucharist,

They were conlirually devoting them-
selves o the apostles teachingand fo fellne-
ship. to the breaking of bread and to prayer. ..
Dy by day contiming ik one mind in the
tempie, and breaking brend from kouwse fa
house, they were taking their meak fogether
with gladness and sincerliy of keart....

From these verses It may appear that the
Apostles ‘broke bread" every day. However,
there 15 no reason to belleve that breakdng
biread in this context refers to a ritual com-
munlon service.

“Breaking bread” 15 a very common term
vsed In fudatsm ta refer to eating any meal
together. Specifically, it refers to the tradl-
ttonal blessing before eating bread, which
1s often rectted before a meal: “Blessed are
You O Loen, our God Who brings forth bread
from the Earth.”

References to breaking bread occur
throughout the Taleud. Obviously, these
references do not mean partaking of the
Eucharlst. Here s one example.

When the time came fo bepin the medi,
fie sald to & Zera: “WII your konour please
commence for us.” He sakd tefim: “Does nal
yoaur honowraccept the aictem of . Jofanan
that the ozt should break Dread?” 5o he [R
Abbaling beoke the brea far fhem When e
time came for srping grace e said fo him (R,
Feval, “Will your hanaur plemse say grace far
us?" He repiied “Does yourhorour netaccep!
iherulinrof & M from Balylon, wie said
ihat Hie ane whe breaks bread says prace?”
ih Bermchol £6a)

“Sayinp grace” actually refers to the recl-
tatton of the birkat hamazan (blessing for
the nourlshment]—the blessing rectted after
a meal 15 eaten (Deuteronomy 8:18). The
questlon belng addressed In this section 15
regarding the roles and responsibiittes of
saying the blessing (breaking the bread) and
leading the grace afier meals.

Cup of Blessing

Let’s look at another traditional communion
passage: 1 Cortnthians 10:15-17. Indeed, this
15 the passape from which the term “commu-
nlon™ 5 declved.

I speak as fo wise men: Judge for your-
selves wilial [ say The cup of Plessimg which
e Bless, 5 0t ot the commurion oftke biod
af Messlah? The beead which we breal, I5 1t
not the communion af the body of Messtah?
{1 Canirthians 181517

Certalnly Paul s not speaking of any pen-
eral meal. Paul's references to Messlah's hody
and blood are sure connections to the meal
Yeshua shared with His discipies before His
death. But there are two key phrases in this
text that Indlcate that Paul 15 Indeed speak-
Ing of a Passover Seder.

First s the reference to the ‘cup of bless-
ing" In a Passover meal, there are traditlon-
ally four cups of wine, which are derived
from Frodues 6:6-7:

~ The first 1= known as the Kes Kddush,
the Cup of Sanciification, bacanse we
drink 1t at the beginning of the night,
setting apart the time as holy:

-+ The secand cup 15 called the Kos
Ge'wlah, the Cop of Redemption, so
named becawsa we drink it after telling
the stary of the Exadus.

~* Thea third cup 15 the Kos Brrkhal, the
Cup of Blessing, which we drink a5 we
conclude the firat Hamazen, the grace
after meals raferenced above. It is dounk
durinp the saction of the seder knivwm as
harekh, which means, “blessing.”

- The fourth and final cup ks called the
Kos Hartza'ah, the Cup of Complatan,
which we drink at the end of the meal

The Cap of Blessing, the third cup thatis

taken after the seder meal, seems to be the
ome Yeshua wsed for His lestration. This 15
further substantiated by the pospel acoount
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of the Passover meal, “He also took the cup
after supper.” (Luke 22:20 and 1 Corinthi-
ans 11:25]

The Bread Which We Break

The second phrase—“the bread which
we break.” found (n the 1 Corinthians 10
passage—Ls markedly different from the
oiher passages that refer 1o breaking bread,
in that the bread Hself1s characterzed by (=
breaking.

In the Passover Seder, there s a spectfic
breaking of bread for a purpase other than
eating. In the part of the seder known as
yachatz, which means “breaking in half”
the middle plece of three maizot 15 taken
by the leader and broken tn hatf. Cne half s
wrapped [nalinen cloth and hidden.

At the end of the meal, we read the section
of the haypadah called fzafum, “hidden” At
this tme, the plece of matzah [t s recovered,
unwiapped and distributed among every-
ONE present.

This bread, broken, wrapped, hidden,
recovered and shared by all 15 called the
aikoman. Afitoman s loan word from Greek
whose actual identity has been lost. It s
clalmed by traditional fudatsm that the word
15 elther dertved from eptkomat (“dessert™),
epl koman (“after-dinner entertainment™) or
epikomion (*festal song”}. However, it seems
Itkely that the source word Is afikomenas,
which means “the coming Cne” This word i
actually used In a Second-Century Fassaver
liturgy 1n reference to the Messtah.!

The afikaman of Passover does an excel-
lent Job of “proclalming the Lord's death
until He comes." As disciples of Yeshua,
we memorlalize Him In our Passover ser-
vice from the time we purge our homes of
leaven to our final prayer for the restoration
of lerusalem. We do ‘this' In remembrance
of Him, a5 often as we eat the bread of af -
tlom and drink the cup of blessing once a
year, In the month of Nisar, on the night of
the Passover Seder. 3

Endnotes

I Bishop Melito of Sardis, Section GG, Pert
doer Rascha (O Passover], (2nd Century].
Malitp calls the Mezziah “This Ome wha is
coming out af Heaven (heutes gfikomeras ex
ouranen) 1o the Earth.”



O LORD, who rnay abide in Your tent?
Whao may dwell on Your holy hill? He who
walks with integrity... (Fsdm 151-2)

bz bablical Hebrew word for“integ-

rity” 1s famim (O¥0M). It means

“whole, sound, blameless, lack-

Ing nothing essential, conslstent
[nstde and out” It (5 the same word the
Torah uses to describe a lamb sultable for
@ Passover sacrifice. “Your lamb shall be an
unblemizhed (tamim, O] male & year
old..." (Bxodus 12:5) Men, 85 we prepams our
hearts for Passover, It ks tme to become that
unblemished male ofwhich the Torah speaks.
Itis ime to become men of ntegriby.

Integrity 15 & Hfe without secret comers.
It 15 & 1ife wheTe we are holy whether or not
gnyone ks watching—yet inowing someane
glways Is.

Integrity means Uving in such a way that
our mast idealiste statements about what
[s right and true are not embarrassed by
the record of our Itfe. It means that In our
unguarded moments, we are the same gs
when the crowds are watching. It means
that when others kno what we belleve, they
can predict our ections. And observing our
gctions, they have an accurate read-out of
our bellefs

Casting Out Leaven

On tha night before the Passover, there s a
custom to search for eny emnants of leav-
ened |tems In one's home. It ts 2 ritnal search
conducted after dark. According to a very
old traditlon, one uses a candle, & feather,
8 wooden spoon and a linen cloth to search
the house, even creeping along the foor to
find & stogle crumb of bread. Any leaven
that Is found Ls swept with the feather onta
thewooden spoan. When the search 15 com-
pleted, the feather, the spoon, the candle

and the leaven are ell wrapped in the
linan, tiad up &< 8 bundle and removed
from the house, (mPesachim 1:1). The
next moming (usually before the moming
prayers) the bundle 15 burned.

Yet too often those of uswho obeerve this
rtual carefully search our homes for even
the smallest speck ofleavened bread, but we
overlook the 1ittla concessions tnour behav-
lor that kil integrity.

Looking for Crumbs

For most men, integrity o't dificult in the
bl things Itke avoiding murder or auto-theft
It’s Fudging on ‘plcky’ niles which l=ad to itle
concessions that nibble away at our souls,
Here are 8 few examples of those ‘crumbs’
weshould be on the lockout for as we search
our souls scrupulously in preparation for
Unleavened Bread. A man of integrity:

FF Doesnot b=l white lies' or finesse wonds
tosmooth out an awkward simation; he
comuminicates honestly and directhy

#F Does not balleve In ‘Innocent’ laoks.
Ifha s laaking, he 13 not Innocent any
miaTe,

#F Does not let harmless misunderstand-
ings' go unchallenped when they're to

his benedfit. For example, slaying guiet
while recelving credit for sameone

else’s idea s deceltinl.

Most peopla return & dollar of misgtven
changa, but what would you do i1t was only
g nickel, and you didn't discover 16 untdl you
reached homet Who cares shout a nickel? A
man of integrity does. If you're not commit-
ted to absolute honesty, then you just sold
your Integrity for & nickel! There was once

2 31 year-old guy
who saw 357,670 fall
out of an armored car in frant
of him. He turned it in, becawse his

mother hed trained him to tum in nickels,
Integrity means noting &l those plcky’
Is5ues a5 sigmificant tn your heart. Integrity
is challenped at the salad bar where your
Yids under 12 can eat for a small fractiom of
the adult price. How do you crder for your
13-year-old who's short for his apet A man of
integrity cannot cut comers anywhere, orhe
will tear a liedle hole out of his soul. Itslikea
Iittle rip that pets longer and wider with every

Iittle selfish concesslon that 1s made.

Soul Searching

This search for leaven s & dme for spiritual
soul searching, a time for looking for the
leaven and stn hurking in our mwn hearts. As
we da, we must not mverlook the litle crumbs
ofleaven which typlcally go unnoticed, since
they are as much leaven as a whole lzaf of
bread. These are the small blemishes which
invalidate the [amb for the Passover sacri-
fice. We men of belleving Torah commundtes
should use the occasion of the casting out of
the leaven to effect personal change. Itis a
powerful and evocative ritual, especially on
the anniversary of our Masters suffering. He
15 the unblemished lamb—the lamb of intep-
tity, end He calls us to ltve lives of Integrity.

As we prayerfully prepare for Passover
this year, wa must be vigllant to Temaova all
the leaven, even the lite crumbs. Anything
less 15 not real integrity. 0



On the eve of Passover
they hung [Yeshua] the
Nazarene. For forty days
a herald went before him
and cried, "TYeshua] the
Nazarene s going forth
to be stoned because

he has practiced sorcery
and led lsrael to heresy.
Any one who knows
anything to speakiin his
defense, let him come
and explain for him." And
none was found and
nothing in his defense
[was brought forward)
and they hung himon

the eve of the Passover,
{Sanhedtindis)

Very early in the morming, the chief priests, with the elders, the teach-

ers of the Torah and the whole Sanhedrin, reached a decision. They
bound Yeshua, led Him away and handed Him over to Pilate,

S0 bepins Mark 15, probably one of the earll-
est composed and certainly one of the most
salemnly told chapters of all the Gospels. It
tells the story of one very long day. The chap-
ter begtns early In the morning, just before
dawn s the mock Sanhedrinreached a guity
verdict regarding Yeshua, The chapler does
not conclude untl the sun had bepun o set
in the west, with the Sabbath coming and
Yosel {loseph) of Arimathea rolling the stone
door of the tomb shut

Very Early inthe Morning
6:00-8:00 a.m,

Mark 15:1-14: Mark tells us that It was “very
early In the moming" when they delivered
Yeshua to Prlate, What was the rush? What
motivaled Calaphas and his Sadducean col-
Jeagues to convene thelr kangaroo-court!
before dawn? Why go banging on Pilale’s
door 5o early In the moming? If that day
was (as the Gospel of John indicates) the
morning of the 14" day of Nisan—the day
the Passover lambs were to be slaln—every-
one had 2 busy day ahead *The whole of the
priesthood needed (o be on duty by after-
noon. Thousands and thousands of [sra-
elltes were soon to be converging on the
Temple, and with them came the posslbU-
ity of ot Whatever was to be done with
Yeshua needed to be done quickly and effi-
clently. Soan the streets would be packed
with people making the preparation for
thetr seder meals, Word of the procecdings
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would spread through the city rapidly. The
crowds loved Yeshua. They had even pro-
claimed Him thelr Messiah. In only a few
short hours, all those hot-headed Galileans
would be filling the streets, shouting and
demanding the release of Yeshua.
Anylater In the day and the Roman’s dally
gecutions wowld have already been caried
out Yeshuawould be left in custody over the
Sabbaths and probably until the end of the
fiestival That would allovw s followers time
to rally support The Pharisalc side of the
Sanhedrin would cry foul. A defense attor-

ney would be appolnted. The whole thing
could be toppled. Calaphas and the Temple
authorities knew It had to happen quickly
and discreetly. The Uming was absolutely
critical

So they browght him to Pdate a5 soon as
the sun was up. Pllate was in Jerusalem for
the festival. His usual residence was Cae-
sarea, but to head off the potentlal rsk of
rioting and revolt, he and a detachment of
troops wentup to erusalem for the festival,
Apparently In an attempt to try to appease
the zealots, Pllate established the custom of
wleasing a prisoneron the festhval. All those
who had sons or brothers or husbands who
had been arrested for political activism (ter-
rortsm) would have gathered at Pate's Jeru-
salemrestdence first thing In the mornlng o
petttion for the release of thelt man. By cotn-
cidence, the apparently famous rebel-hero

Barabbas' (NN 12 W0, Yeshua Bar Abba)
had recently been arrested and sentenced



1o cructfixion or his crimes agalnst Rome.
The Bar Abba crowd had already gathered
that morming to shout for the redease of thelr
hero. [\ would seem that 1t s possible tobea
{ollower of the wrong Yeshua,

What & strange combination the zealots
and Calaphas’ colleagues must have made!
The zealots were usually dedicated to stab-
bing men ke Calaphas In the back for thelr
colhuston with Rome. On that marning, how-
ever, hey were surprised 1o hear represen-
tatives from the priesthood cheering them
on to shout for the release of thetr hero Bar
Abba! The trony was never thicker thanwhen
theose two swom enemles were both shouting
for the release of Yeshua Bar Abba (esus the

sonof Father) and demanding the cructfodon
olYeshua from Galllee,

The Scourging

8:00-9:00 a,m,

Mark 15:15-20; Somewhere In those early
moming hours was the scaurging by the
Roman soldlers and the mock coronation
After His Initial appearance before Plate, the

Masterwasshufled offto Herod Antipas'for s
a short Interrogation before being returned &

to Pilate for His final sentencing. Herod Antl-
pas provided the royal robe for the “King of
the [ews.”

Among the Indignitles Yeshua was sub-
Jected to at the hands of the Roman sal-
dlers s the felgned coronation. The scarlet

tobe, the crown of thoms, scepler and the |

acclamations, “Hall King of the Jews!” are
all eruel mockeries of the Messlanic corona-
tion. [n fact He &s the King. He will cne day

be crowned, robed and handed a scepter to :

Tule over Jerusalem.

Shimon from Cyrene
9:00 a.m.

Mark 15:21: When atlast He wasled off to
be cructfied, the Master was so weakened
[rom the scourging that He was unable to
carry the heavy crossheam they lald over
Hisshoulders. In keeping with Roman cus-
tom, the convlct was to carry hisown exe-
cutlon stake. The First Century historlan
Photarchwrote, *Everywronpdoerwhogoes
to executlon carrles out his own cross,™
Alter a short distance, He could go no fur-
ther. The soldlers were not about tocarry It
themselves, so an early morning Passover
pllgrim, Shimon (rom Cyrene, was con-
scripted for the job.

Shimon had probably spent a consider-
able sum to travel to fudea In order (o par-
tictpate In the Passover that year, Participat-
Ing In a Roman executlon was certalnly not
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a part of s original travel plans, He was
prabably Just entering the city on his way
to the Temple (or the morning sacrifice and
prayers when he was accosted and forced to
carry Lhe Master’s cross, Most Iikely, he had
no clue about who Yeshua was or why He
was sentenced,

Thoughwe don't actually know anyihing
mate of the man, we may assumé that he
became a believer. [t would be otherwise
unltkely that the belleving community would
have preserved his name, and even more
unlikely that Mark would know the names
of his two sons, or that those names would
have any relevance 1o Mark’s readership. No
doubt Shimon made Inquiries about the man
whose cross he had carried, *Who ls the man,
the‘King of the Jews, they've crucifiedi” He
would have still been In Jerusalemwhen the

rumor spread (hat the man whose cross he
had carrled had risen to Uz,




Placa of tha Skull

Mark 15:22-23: Shimon of Cyrene was com-
pelled to carry the cross for Yestna from Jen-
sdlem to the hill of Golgotha. The Hebrew
gulgoler, 1237y {palpaita, HI7373 in Ara-
malc with the definite article) means “the
“skull" On amiving at Golgotha they offered
Him a drink before crectfying Him. Matthew
tedls wes itwas wine mixed with gall: Mark says

1t was myrrh. The Talmud says frankincense

was used on such occastons Whatever i was,
1t was meant as a sedative and painkiller to
benumb the vicim. We read about the ous-
tom In irectate Sarhednin.

Rek Chiya bew Ashi stated tn Reb Chisdak
nams, “When a man & kd oul io be evecuted,
a challce of wine contalning a srall amaoun!
of frankincense & given to him (n order fo
anesthetize his rerves, as It & weitten, 'Glue
strong drink to those who are perlshing. wine
to those wfre are (n anpulsh.” (h Sanhedrn
450, quoting Proverbs 3526

After tasting what 1t was, Yeshua refused
it His tejection of the drink might not have
been because 1t was & painkiller but because
Hehad taken a vow not to drink anything of
the frult of the vinas

Thay Crucified Him

Mark 15:24: Cructfixion was a Foman mode
of execution. The great torment suffered by

the crucified was meant to serve as a deter-
tent to others. The skeletal remalns of a
crucified man were discovered In a Jeruea-
lem tomb 1o 1968.T Bazed upon the found
Temalns, 1t seems that the cructfixon natls
were driven throegh the wrists and ankles
Instead of through the palms and feet as
Chriztlan artwork usnally deplcis. Crosses
were an all too common sight outside the
walls of lerusalam. They probably never toock

thee crosses down; they st changed the bod-
1e5 hanging on them.

The Third Hour
9:00 a.m.

Mark 15:25: The Master was crucified at tha
third hour, approximately 9:00 am. Mark,
who 15 not in the habit of glving bis readers
the ime of day, wants us to know that this
happened at the third hour Why? What s tha
sipnificance of the third houwr?

The Torah mandated two dally worship
sarvices In the Temple.! Every day, a stngla
male lamb was affered up as burnt ofering
for the moming sacrifice. The moming sac-
rifce was begun at dawn and concluded at
the third hour? The second lamb sacrfice was
made at the ninth howr, appro:dmately 3:00
p.m ¥ominp and afiernoon prayers cor-
Tespond to these tmes of sacrifice.

At the same time that the Master was
belng hung by Roman saldlers, the lamb

24 P Garden of Guthssmana:and the Kidron Valey whars  BS
Yushua was batrayed the night before Hs cructfction.
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of the momning sacrifice was being placed
upon the altar. As the smoke of the momning
sacrifice ascended from the altar, the full
compiiment of priests on duty in the Tem-
ple ltfted thelr hands and sang the priestly
benedicHon M At the same hour that the Mas-
ter's hands were lfted and sretched out in
the dreadful crucifidon pose, the hands of
the priesthood In the Temple were beinp
Hifted to pronounce the priestly benediction.
He was the moming sacrifice.

Numbered with Transgressors

Mark 15:26-28: The placard above His head
that declared His crime was called a triu-
lus. The Roman authorites attached a -
uius to seTve as @ warnlng to others. Nor-
mally It would say “ Termortst”™ or “Murderer”
or “Insumectionist,” ate. Yeshua's simply
declared “Fing of the Jews."

Two zealots were cructfed with Him thet
day, possibly colleapues of Yeshua Bar Abba
One was crucified on His left, the other on
His fght. [rantcally, those are the very sta-
tions that the sons of Zebedes, Yaakoy and
Yochanon (James and John) hed rashly
hoped to ocoupy®

Tha Mocking
9:00 a.m.-12:00 p.m.

Mark 15:28-32: It was Passover, lerusalems
buslest day of the year. The hundreds of
thousands of plgrims that had come up for
the festival bepan to file Into the city. Flocks
of lambs were herded toward the Temple.
Tha reads into Jerusalem became choked
with worshippers going up to the Temple
to slaughter their Passover lambs. As they
approached the gates of the city, & row of exe-
cutfon stakes on a bare hilitop, vislble fom
the toad, served to remlnd everyone that
Fomewas stil in charge. “It may be the Bes-
ttval of Redemption, but you're not redeemed
yet” the crosses seemed to say to the Jews.
It was a small rellef to see thet there were
anly three victims that day. Those who had
sneered at Yeshuas ministry were qulck to
cast insultswhen they saw where the young,
would-be Messiah had ended. Mark recomds
the incults end derislon of passersby and the
mockery of the Temple authorities. Even the
two other convicts joined in the chomus of



At the same hour that the Master's hands were liffed
and stretched out in the dreadful crucifixion pose, the
hands of the priesthood In the Temple were being

ifted to pronounce the priestly benedlct[ﬂn He was the

mnmlng sacrifice.

mocking, Eulﬂ]mmre uﬂrewcdresasw&]].
There was theweeping of the women of Je-
salem and Galllee: There was the discipla
Yochanon, whom He loved, and the innuo-
merzhle crowds whio “had hoped that He was
the one who was golng io redeem [srael ™!
Those who had hatled Him Mezsiah just a
fevr days befora must have felt thelr stom-
achs sink and thelr hands grow lmp. Thelr
hoped for Messlah-King was dying the death
of & common Insurrectionist. They hurred
on [nte the city, unabla to even look

Darkness
12:00-3:00 p.m.

Mark 15:33: Un the 14" day of the Nisan,
more worshlippers with more sacrifices wera
squeezed into the Temple on Passover than
on eny other day.

One Ume Agrippa the King wished to
Jfoount the hostzof] Berael Hesatd to the High
Friest, “Fay attention fo the Passover sacri-
[fires"The High Priest fooka Midrey from each
e, and sir-f undred-thousand palrs of K-
reys were found Hhere, lwire as many s those
whro departed from Epypl, excluding those
wio were wRelean ard thise who LerE on q
distant pourmey: and there was nof a single
Pesach lamb for which less thar ten people
Furd registered. They called it, “The Fasover of
the dense throngs.” fm. Fesachim Gi)

Hundreds of thousands of lambs needed
to be sacrificed In just a few hours Hme. In
order to accommadate the incredible num-
bers, the whale priesthood was on duty.
Thousands of priests filled the mner Templa
courts while the outer courts began to jam
with men and thelr animats.

The Passover lambs were to be offered at
the ninth hour In order to accommodata
the dense throngs, the evening (tamid] lamb

was sacrificed an hour earller.
Thecontinusl hmt offering s slaugh-
dered al half after theefghth houwr 230 po |
and offered up at rall after the ninth hour
JL:50 PML. On the eve of Passover IF was
stauphiered at half afier the sevenih hour

and offered up af halfafter the elghth ouc
{m.Pesachim 5.1}

Yet on this Fassover, something was amiss
glready. Mark tells us that a stranpe dark-
ness, beginning at noon, hed setiled on all
the land. It might heve been heavy clouds,
gn eclipse, & sudden dust-siorm or some-
thing akin to the plague of darkness which
had come upon Egypt just before the first
Passover. There was darkness In the Tem-
ple courts. In the court of 1sreel, the altar
fires burned hot and bright as the
afternoon sacTifice was consumed.
The flames cast swiring shadows
all eround the courtyard. The sun
stayed dark for three hours.

Until the Ninth Hour
3:00 p.m.

Mark 15:33-37: At half past the
elghth hour the Priesthood blew a
shofar In the Temple. A tekiah, she-
warim, tektgh blast was the signal to
open the gates.™ A short distance
gway, just outside the clty walls, the
sound of the shafar biowing reached
the ears of those hanging upon the
stakes.

The heavy gates of the Temple
courts were swung open and the
first wave of Israelltes with lambs
ready for slawghter poured Into the
courtyard. Row upon rovw of priests
stood at attentlon In ‘fire-lines’
regdy to recetve tha virfual flood of
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Bl B v of tha midron vl lay from tha City of Dl
& section of the southam wall of the Tample Mount
an buwnunihnH‘L

blood. The Mishnah describes the scene as

The priests stand in rows with basins of
silver and gold In thelr hands. Ome row had
wholly silver onas, anodher wholly pold ones:

< they were not mized up. And e basins did
not have jfla bottoms] fest the priests set
them doum and the blood conpeal An Iirg-
elite slaughtered [his Passover lamb| and
a priest recelved the biood. He hands It io
his fello and s fellow o his felloay, faxch
ore] receleinga full basin and handing back
an empty one. The priest rearest the altar
splashes [the blood] In a sinple act of tossing
towrard fe base. (m. Pesachim 5 55}

‘Within moments, the white plasterad and
poltshed, twa-story altar of the Temple was
nunning red with the blood of lambs. Chan-
nels and putters cut into the stones of the
floor carded away rivers of blood.

At the same moment, just outside the
ity walls, the last drops of Itk bled out of
the Master's body. The Master cried out,
SNV N N " —which means,
“My God, My God, why have you forsaken
met” (Mark 15:34}




With alowd cry, Yeshua breathed Hislast
The sun burst through the darkness and the
turiatn of the Temple was rent.

The Women 5tand Vigil
3:00-5:00 p.m.

Mark 15:40-41: A group of women from the
Crallee and lerusalem had followed the exe-
cutlon party from the city that moming. S
huurs later, theywere still waltng at the cmss
when He died. Even then they did not leave
Him, but they fulfilled the Tewish custom of
keeping a shorrer, W (watcher), with a
corpse untl] burial. They siayed at the cros
for several more hours.

As they mourned [n sUent vigl before His
body, the sacrifice of the Passover lambs con-
tinued in the Temple. The dead lambs were
hung on hooks and oo wooden pales, thele
forearmes spread in a crucifixlon pose a5 they
weTe skinned and prepared for roasting. =
While the lambs were bedng skinned, addi-
tional waves ol worshippers were slaughter-
[np. All the while the Levites led the people
in chanting out the melodies of the Psalms
of the Hallel [Psalms 113-118). The sound of
thetr voices provided the background music
for the death of the Messiah. The glad sounds
which came reverberating from inside the
clty must have seemed strange and out of
place to the small group standing vigll with
His body. Yeshua and the bwelve had sung
those same Psalms just the night before
How differently they sounded today!

As the Psalms of the Haflel conttnued and
thewomen stood vizlk, soldicrs came to break
the legs of the cructficd so that they would
fintsh dying before the Sabbath. They were
surprised to find Yeshua atready dead.

Taking Down the Body
5:00-6:00 p.m.

Meark 15:46: Meanwhile Yosef of Arlmathea,
2 Pharlsee who Is described a5 a prominent
member of the Sanhedrin, 8 man awalting
the Kinpdom of Heaven and a secret dis-
ciple of Yeshua, went to Pllate to nepotiate
for the body of Yeshua Time was critcally
short. Only a few hours rematned untl] sun-
set and the beginning of the Sabbath. Once
the removal of the body was guaranteed, he

enlisted the help of his fellow sanhedrenist
[anather beltever), the fabulously wealthy
Nakdimon ben Goron (Neodemus) to asslst
him with the burfal #

They wrapped His body and carmed Him
to @ nearby, rock-cut tomb awned by Yosel
of Artmathea. It may be that Yosef had pur-
chased Lt just hours befare as part of the
arranpements he made for the bural that
day. By caring far the body of the Master,
both men rendered themsalves levitically
unclean. As a result, both were disquallfied
from eating the Passover that evening. Bath
Yosef and Nakdimon were men of prestige
and infleence. They both could have sent
servants to take came of the burlal of Yeshua
=i a5 not to focfelt thelr Passover seders that
evening. These twa obscure disciples of
the Master shaw thelr love and devotion by
attending to His body personally®

Closing the Tomb

6:00-7:00 p.m.

Mark 15:46-47: The sun had already touched
the westem horizon and begun o slip below
the hills of lerusalem asYosef and Nakdimon
rolled the stone shut The atrover the clty was
filled with the smoke from hundreds of out-
door ovens I which the thousands of Pass-
over lambs were belng oasted. Luke tells us
that the Sabbath was already drawling on as
the tomb was sealed. Midam fom Magdala
and Mirlam the wife of Chalphl were pres-
ent. As they turned to leave, the 15" day of
Misan and the Festival of Unbeavened Bread
was beginning. A full moon was rising over
the Mount of Clives. It was seder night.

Sader Night

Why 15 this night different than all ather
nights? Al over Jerusalem that night, cups
were betnp LRed while the anclent story of the
redemption from Egypt was old and mtold.

In haste we went out of Egypt... This = the
bread of affliction which our fathers ate in
theland of Fgypt... On all other nights we dip
once, tonlght we dip beice... The mare one
tefls of it the more the pralseworthy.. Bitter
herhs, what 15 the reason for them? The Eoyvp-
tHans made ourltves bitter.. . This yearwe ane
slaves, et vear may we be free men.

This night 15 diferent. It s the anniver-
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sary of the night when the blood of the lamb
was smeared over the doorways of the

houses of Isael. [t 15 the annlversary of one
long day. (2

Endnotes

1 Itiswell established that the court wiich
conctemped Yeshua was not the Sanhedrin,
but 2n ad-hoc 2ssemblage ofYeshuods
enemies 2mong the Sadducean side of
the court. See Alfred Edersheim's Jers dhe
Messizh. Hendricksen Publishers, Pg. 556
Bee alsa, Torah Club Velume Fowr comments
an Mattbew 26:57-72 and Mark 14:53.62.

2 Torzh Club Velme Fawr affecs several
thearies af chronalogy which atlempt to
ascertain which day all of this happened
Sen {he comments on Mark 15 foc the
argumentativn to suppart the Thursday!
Nisan 14 theory

1 We know his first name from 2 textual vadant
in the manuscripts of Matthew.

4 Luke23:0-12

5§ FEvans, Craig& 2001, Werd Biltlizal
Commentare Mark 8:27-16:20. Dallas, Tmzs.
Ward Boaks Publisher, p. 457

G Matthew 26:29, accarding 1o the Mishrahin
NNazir 1, His vow would have been binding as
2 Nazarite vaw: (See Numbers &1-21 far the
details of the Nazarite vow)

T See Traferis' article Crusifixion, The
Archaeeiagical Fridence. Biblical
Archasalagical Restew: Val. XLNa1

B Expdus 29:36-42, Leviticus G:9-13, Mumbers
o2 e

& Edersheim, Alfred 1992 The Temple, lis
Ministry ard Serpires. Grand Rapids, ML
Wm. B. Ezrdmans Publishing Ca, p. 143
“According to general agreement the maming
sacrifice was braught at the ‘third bous,’ thus
oorrespanding b our nine o'dack”

10 Josephis, who served s a priest himself,
fmxes the aflemoon sacrifice ai “zhout the
ninth koor" (Antiquities 14.4.3). See alsa L
Pesachim 5:1.

11 Numbecs 6:24-20. See Torah Club Volume
Four’s commeenis an Luke 2451

12 Matthew 20:20-27

13 Luke24:2]

14 Literally “between the evenings” Exodus
1246,

1% m.Perachim 5.5

16 m.Pesachim 5.8

17 See Torah Club Veliume Fowrs comments on
Mark 14:26.

IB Jeho [8:30, See Torah Clch Volume Bour'’s
camments an fakn 3:1 for more an
Nicodemus.

18 In Numnbers 8:10-11, the Tarah provides
for those who find themselves in just such
asittaion. One manth Lxer, samewhere
in Jeruszlem, an the 159 day of the Second
Manth, Yosef of Admathea and Nakdiman
ben Goron probably sat down to make their
sodor.
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"When you enter the land | am going to give you and you reap its
harvest, bring to the priest an orner of the first grain you harvest. He
is to wawve the sheaf before the LORD so it will be accepted on your

behalf; the priest is to wave it on the day after the Sabbath”
{Leviticus 23:10-11)
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he command to bring the first

sheaf of the harvest to the Tem-

ple is of great significance to

the disciples of Yeshua. [t [s an
obscure eppointment on the Biblical cal-
ender, someatimes called the First Frults
of the barley harvest, but better known
stmply by its Biblical neme, “The Omer.”
The Ormerts aminor festhval with major des-
slanic implications.

On the same day that that Calaphas and
his assoclates trled the Master, aposiles of
the Sanhedrin went out to a barley field not
far from Jerusalem. On the same day that
the Romans bound end crucified the Mas-
ter, the aposiles of the Sanhedrin bound wp
the standing barley (nto bundles while itwas
stll attached to the ground so that [t would
be easler to reap !

A day later, after the sun had set and the
High Sabbath of Unleavened Bread was over,
Just 24 hours before the Master rose from
His tomb, they returned to the barley fisld,
reaped It and collected it in three baskets,
even though It was yet the weekly Sabbath.
That night they carred the baskets of gratn
to Jerusalem. They delivered the baskets to
the priesthood in the Temple. The baskets
conteined more than enough grain to con-
stitute & full sheaf's worth: encugh to fulil
the mandate of Leviticus 23:10. The Hebrew
word for sheafis omer.

The harvest ritual of gathering this barey

omer wis for a speciel first frults offering to
the Lord. The Torzh prohibited using or eat-
ingany grain or produce from the new years
cropsuntll the first amer of grain to ripen was
harvested and brought to the Temple. Tha
barey crop ripens first in lerael, so the omer
was always & barley sheaf. The command-
ment of the barley omer served to remind
[srael that the land and its produce belong
first to God. The people of Israel could not
enjoy the produce of tha land untl God had
mecelved His due. Untll they harvested and
offered the barley arrer [n the Temple, the
st of the crops were not deemed kosher.

S04t was that very night, the Master's sac-
ond night In the tomb, that the priests in the
Temple threshed, roested and ground the
barley arrer into flour. All night they pre-
pared it Then while the Master passed those
sllent Sabbath hours, the priests refined tha
freshly milled flour by =ifttng 1t throwgh 13
SlEVES

Lintog up the omer ritual with the resur-
rection depends on how we reckon the pas-
slon week. For those whi accept the tradl-
tonel Christien Good Friday, whereby the
Hiph Sabbath of Unleavened Bread colncides
with the weekly Shabbat, the waving of the
omerwold have t2ken place on Sunday after
the resurrection. Those who adhere to the
Good Thursday mode] edvenced by some
Hebrew Roots teachers and based on the
Gospel of fohn, the Temple rials of way-

h & Shavuot I:mrrlnclrr;I R H:l:lﬂzﬂnshm:. sraal

I —

o HOr e AL IS

o L

24

After the sun had set
and the High Sabbath

of Unleavened Bread

was over, they returned
to the barley field,
reaped it and collected
it in three baskets...
That night they carried
the baskets of grain
to Jerusalem. They
delivered the baskets to
the priesthood in the
Temple.

Ing the sheaf and presentng the first frlts
would have taken place just hours bafore
the resumection. Ether way, the synonymy
of events 15 remarkaeble. For our purpases,
wi will assume the latter model where the
Master was crucified on & Thursday, Friday
was the Sabbath of Unleavened Bread, and
Saturday—the weekly Sabbath—uwas the day
of preszntng the first frudts of the bardey.
That Sabbath day, while the Master slept,
the priesthood wes busy mixng the barley
flour with ol and frankincense to make it
inia a bread ofering. Just hours before the
Sabbath was over, while Miram fom Mag-
dala and the other women among the discl-
ples still “rested according to the command-
ment” (Luke 23:56), the High Priest touched
the barley flour to the altar and offered a
portion of 1t on the altar a5 8 memorial por-
ticm. They baked the matnder of the dough
inta loaves of unleavened barley bread to be



The Counting of the
Omer creates a count

down to Shavuat,
the time of giving of
the Torah and the
time of the giving
of the Holy Spirit. As
such, it guides us on
a spiritual journey of
preparation, bequn
with Passover, and

completed at Shavuot.

shared among the priesthocd. Along with
this bardey bread offering of the amer, thay
sacrificed a sinple lamb as a burnt ofaring,
By divine design, the dtuals of offering the
barley amzer in the Temple colncided with the
death and resurrection of the Yeshua

Counting the Omer,
A Subjact of Dispute

The Harvest of the harley Omeroccurs on the
second day of the seven days of Unleavened
Eread. It 15 & minlature festival within e fes-
tival [ti5]isted in Levitioes 23 along with all
the appotnied tmes of God.

Beginning on the day that the first omer
of barley wes harvested end brought to the
Temple, 8 countdown to the next Biblical
Festival began. The Toreh commands the
Israelites to count off 48 days and then cel-
ebrate the festival of Shavuot [Pentecost) on
the 50th day. The day the Omerwas brought
was ‘day one’ of what s called ‘Counting
the Omer' The next daywas 'day two' of the
COmer count, the next was ‘day three” and
50 0.

Dhuring the 49 days of the Orrercount, the
wheat crop tn Isragl ripens. By the
end of the Omer count, the crop ks
ready for harvest and the First Fruits
of the wheat crop can bebrought to
the Temple for Pentecost However,
In the apastollc era, the Phartseas
and the Sadducees disapreed about
the timing of this ritual Asa mesult,
they disagreed about the date of
Pentacost.

The point of contention lies In
the ambiguity of the Hebraw text.
Leviticus 23:11 says the amer Ls o
be brought “on the day after the
Sabbath " It 1= not clear whether the
versa [s referring to the weekdy Sab-
bath or the spectal High Sabbath
which begins the weak of Unleav-
ened Bread. If the verse refers to
the weekly Sabbath, then the Gmer
would always fall on 2 Sunday but
would have no foeed calendar date.
If. however, the verse refiers io the
special Sabbath of Unleavened
Bread, then the First Frults of the
barley would ahways fll on the ste- - 35

teenth day of the first month (Nfsar) but
would not {all on & fxed week day.

In ancient imes, the meaning of the verse
was hotly debated between the Pharlsees and
a sect of the Saducees. The Saducees under-
stood the “day after the Sabbath” as being
Sunday The Phartsees arpued aoainst that
seemingly Iiteral reading. In first-century
Temple practice, the Pharisees ultmately
prevailed, and a5 a result modern hudalsm
still reckons the Sabbath in question as the
first day of the Pesttval of Unleavened Eread.
Thus in modem lewish observance, the First
Frutts of the barley omer ahways falls on the
sixteanth day of the first month (the sacond
day of Unleavened Bread).

For years, | personally preferred and
taught the Sadducean method of reckon-
Ing. [ even wrote an article on the subject for
First Frutte of Ziom, urplng bellevers to adopt
the Sadducean reckoning. ¥y coleague Tim
Hegr, however, arpued {or accepting the tra-
dittonal, Pharisale reckonmg. On one occa-
glom, Ttm challanged me, asking me, “When
the bedlevers gathered (o the Temple tocele-
brate the 50th dayof tha Omer, did they do it
according to the reckontng of the Sadducees



or the Pharlsees?” [looked into the matter.

If we can ascertaln how the ommer was
teckoned in the days of the bellevers, we will
kmvenw hovwr woz stuauld reckon I Twa impor-
tant, first-century eye-wiinesses and con-
temporares of the Apastles bring impar-
tant testimony. Flavius fosephus, who was
himseifa member of the Temple presthood,
TEpOTES [0 Aniigeities 3.10.5-6, “On the sec-
ond day of Unleavened Bread, which 1s the
steleenth day of the month | Nisan], they first
pariake of e frults of the earth, for befora
that day they do not touch them . . . They
also at this participaton of the first- frules of
the earth, sacrifice a lamb s a bumt offer-
Ing to God.”

Simdlarly, Philo, another frst century, Jew-
1sh eyewliness reports, “There §s also a fes-
tival on the day of the Passover Feast, which
succeeds the first day, and this 1s named the
sheal [amer], from what takes place on It
for the sheaf 15 brought to the aliar as a first
frutt...” (Philo, Spectal Laws 2-29 150) Both
Philo and Josephus apree that the rioal was
practiced In accordance with the reckon-
ing of the Phartsees. In addition, the Greek
Leptuapint version of the Torh (a2 version
emploved falrdy extensively by the first-cen-
tury bellevers) makes the matter explicit
by translating Levitious 23:11 as, *And he
chall lift up the sheaf before the Lord, 1o be
accepted for you. On the momow of the first
day the pricst shall Eift 1t up.” The term “mor-
ot of the first day™ can only be understood
in accardance with the traditional Pharisals
reckoning. Ttm was dght. L was wiong, I tha
bellevers had counted the amer according
to the Sadducees, they would not have been
gathered In the Temple with all Ismel—pi-
grims from all over the word—on the day
of Pentecost in Acts 2. God put His divine
seal of epproval on the tradidona] method
of counting by pouring cut his Holy Splrt on
the day of the Pharisalc Shaewod. Afer study-
Ing the matter aut, [ had to chanpe the way
[ reckoned the Gerer, and [ had to re-write
this artlcle.

No Small Consequence
The counting of the days of the Omerlsablb-
lcal commandment incumbent upon every

bellever Trditianally, the period of the Cmer
count §s to be 2 ime of spidtual Introspec-

Hon as the counters prepare themselves for
Shavuat, Because i begins durtng Passover
and concludes at Shavest, the counting of
the Creer remembers the joumey from Egypt
to Mount Sinal.

The Messlanic implications of the Cmer
and the subsequent count down are great.
According to Matthew 28:1, Yeshua mseafier
the &abbath, as 1t began o dawn toward the
first day of the week,” a Hebrale expression
for the havdalal hour that ends the Sabbath
om Samrday night. We cannod help but notkce
that the appainted day for harvesting the
barfey omer colncldes with the resumrection
of Messtah. In a remarkable displayof God's
soveredgn planning, the Torah set aside the
resurrectlon as a day of first frults 1400 years
before s oocurrence.

The symbolism 1s strong. Just as the first
ameer of barkey was brought as a first frults
of the whole harvest, so too Messah's res-
umeclion was a first fruts of the resurmec-
tton af the dead. This [s the Imagery Paul
invokes with the words, “Messiah has been
ralsed from the dead, the first frwts of those
who are asleep."™ Just as the first frulis of
the bardey made all the rest of the harvest
kasher for harvest, so too the resumection
of Messlah makes the resurrection of the
dead possthle.

Counting the Days of
Messiah

Because of the resurrection and the connec-
Hon ta Pentecost, the counting of the Cmer
|5 an imporiant mitzah for bellevers.
According to Jewtsh traditlon, the count-
Ing i done in the following prescribed man-
ner. After the evening pravers each day, the
counter recltes a blessing: “Blessed are You,
LORD Char Cod, King of the Universe, Who
has sanctified us with his commandments
and commanded ws 10 count the Cer” Then
the counter slmyply states, “Today 5 Xdaysof
the Omeer.” The person counting follows his
frmal declaratlom of the omser day with a red-
tation of Psalm 67 and a fevr short petitons
fior splritual cleansing and renewal.
Traditlon prescrbes the recitation of
Psalm &7 because It 15 composed of exactly
49 Hebrew words which comespond to the
49 days of the arrer count. The Psalm 1s sea-
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sonally approprate because of 1ts harvest
maotif. It 15 spirttualky appropriate because
1t gpeaks clearly of God's salvation {Yeshua)
belng made known over all the earth.

The Counting of the Omer creates 2 count
down to -Sharual, the time of glving of the
Torah and the tme of the giving of the Holy
Spirt As such, It guldes us on & spidival
Joumney of preparation. It 15 a journey that s
begun with Passover, the symbal of oursalva-
Hon In Yeshug, and completed at Pentecost,
the symbo] of our completion throegh the
Splcit The distance of days between the twi
events should be a ime of spirteal reflection,
grivrth, purification and preparation.

The Master’s resurrection makes the
counting of the Omer a seasan of special
slanificance and joy. For His disciples, it Is
atime to remember the resurrected Yeshua
All of His post-resurrection appearances {&l
within the days of the (mer count.

At the end of the first day of the Omer, at
the beginning of the second day, He rose. On
the second day of the Omer, He appeared 1o
Mirtam and to two of our number while they
traveled 1o Fmmaus, and also to Peter. On
the third day of the Omer He appeared in our
mildst, amaong the Twelve. On the tenth day
of the Chmer He appeared 10 us agaln, and
Thomas was with us. Thuring the counting
He appeared to 500 of our number and then
to James. Thartng the counting He appeared
toseven of our number while they fished on
the sea. On the 41st day of the Omer He led
15 out ko ahill near Bethany, and we saw Him
ascend to heaven. Befor He ascended, He
commanded ws nod to leave beruealem, but to
wait there for the promise of the Father.

We walted and counted the days. Forty-
one, forty-twi, forty-three, forty-four, forty-
five, forty-sty, forty-seven, forty-elght, forty-
nine days of the Omer...and when the day
of Pentecaost was fully come we were all
topether in one place

Lets work together this year as we keep the
maitzvah of Counting the Ormer. Let's express
the resurrected Itfe within us by dolng more
mttzoot and spreading more joy. &
Endnotes

1 Merackor 1023, See Miskrah, Menachet 11
far éxlailed infarmation oo the omer rital.

2 1 Carinthians 1520
3 Arts2



A Messianic Haggadah

Dedicated to HaShem, the One True G_D.
There is none like You - Who was, Who is and Who is to come.

You Shall Reign Forever and Ever!
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Bedikat [Hametz -~ T he Search for | eaven

| eader: In the dagsjust before Pesach (Fassovcr) Begins it is tradition to thoroughly clean
ones home. | hus you can thank us Jews for starting the tradition of spring c]caning. Before
we can celebrate the chaclﬂ Scder we must first remove all hametz Geavencd) from our
homes as commanded in E_xodus 12:18-20. “From the cvening of the fourteenth clag of the
first month until the evening of the twcnt9~xcirst clag, you are to eat matzah (unleavened
bread). During those seven dagsl no leaven is to be found in your houses. Whoever eats
food with hametz initis to be cut off from the communitg of ]sracl — it doesn’t matter whether
heisa Foreigner or a citizen of the land. [ at no’ching with hametz (leaven) in it. Wherever you

]ive, cat matzah.”

Tl’le head of the house makes the final Preparations for Pesach 139 making a search
for hametz , but first recites the bcncc{iction, « Blessed are You | -rd, our (5-d, Kuler of the
universe, Who has sanctified us with His commandments and commanded us to remove the
hametz Gcavcn).” ]t is customary to turn off the ligl—]’cs and onlg use an oil lamP or a candle to
conduct the search. Since Prc~[>assover “sPring—-cleaning” will have clisPosccl of most hametz
(leaven), small Pieces of bread and crumbs are left around the house in advance (u sua”y on
PaPer) for the searcher to find, so that his benediction should not have been recited in vain.
Allleavened items discovered is carcFu”g Placed ina paper bag with the aid of a white feather
and a wooden spoon, tied up and put aside for buming the next CJag Agter the search has
been comPIeted we pray the Fo”owing prayer to make certain our homes are cleansed of all

hametz (leaven):

Al L: A” leaven that may still be in my Possession, whether | have observed it or not

observed it, whether | have searched it out or not searched it out, shall be as if it does not

exist, and as the dust of the earth. Amen.
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Leader: The search for hametz (leaven) also represents Yeshua Uesus) the Messiah.
[Tvenin Jewish tradition (not listed in the bible) Yeshua can clear!y be seenin these sgmbo]ic

ceremonies.

i. T he candle represents the Word of (G-d who is the Liglﬁt of the world, whose written

worcl reveals our sinto us.

2. The feather represents the Ruach HaKodesh (The Holg Spirit> guiding us to
Messialﬂ.

3. The wooden spoon rePresents the execution stake.
4. The paper bag rcprescnts the grave.

5. The fire represents how are sin has been dealt wit}'x, taken away as far as the east is

from the west, to be remembered no more.

So, whg would eating angthing with hametz be so sevcrely Punishcc{ as to be cut off from
the communitg of ]srael ( Ex] 2:1 9)? Bg the way the term cut off means to c{cstrog, consume,
lose, perisln. Yeshua Uesus) himself warns his talmidim (disciples) to “Watch out! (Guard
3oursclvcs against the hametz (leaven) of the [Prushim (FPharisees) and Tz’c{ukim
<Sa&ducees),” (Matthew | 6:6). ]n the Scrip’cures, hametz Geaven) is used to represent sin. ln
ancient times before baking a batch of leavened clough part of the &ough was Pinched off
and was later used to leaven a new batch of flour bg mixing the two togcthcr. Tl’xis is symbolic
of gencrationa] sin which started with Adam and Havah (Evc) who disobegcc{ G~d’s
commancl, “You may Free]y cat from every tree in the garden exceP’c the tree of the ‘(now]eclge
of good and evil. You are not to eat from it, because on the dag that you ecat from it, it will
become certain that you will die” ((Gen. 2:16-17). T hus their sin is Passed on to all
subsequent generations with it’s punishment of death, “ ..you will return to the ground - for
you were taken out of it: you are clust, and you will return to dust.” (Gen. 5:]9). Wl—lo can

reverse the curse, Wl—]o and how can our relationsl—]ip with 6~cl be restored?
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G«D, sent him out ozft/mgara/cn o[Ec/cn...Gcn. 3:23.

Accorcling to the teaching of the aPostolic writings (New T estament), the mo’adim
(aPPointed times) of Fesacl—] (Fassover) and Unlcavened Brcad Picturc certain asPects of
the sacrificial work of Yeshua UCSUS). In 1 Cor. 5:6-7 we read: “Jt takes on]9 a little hametz
(]eaven) to leaven a whole batch of clough?” Get rid of the old hametz (!eaven), so that you
can be a new batch of c{ough, because in rea]itﬂ you are unleavened. [or our Fesach
(Passover) lamb, the Messiah has been sacrificed. Tl‘\e writer was clearly cxplaining that we
are to understand the Fesach (Fassover) in terms of what it can teach us about the person
ancl/or work of Messia}w. However, we must remember that such a Messianic unders’canding

does notin any way negate the historical intcrpretation of the mo’adim (appointed times).

Wl—:o should celebrate Fesacl': (Fassovcr)?

Leader: Many Peop!e think that the Feast Dags of the bible are the “Jewish H019 Dags”.
Would you be surPrised to find out that if you believe in the (5-d of Avral']am, Yitz’chak, and
Ya’akov (/\bral—]am. ]ssac, and Jacob), the G~cl of ]sraelj than these ]:east Dags are for
you? Theg are Adonai’s (| -rd’s) mo’adim (appointccl times), and on these mo’adim
(aPPoin’ced times) (3-d chooses to meet with usin a very sPecia! way. This isa part of every
believers heritage — dor’t allow the enemy to rob you of it! E_Pl'\esians 2:11-19 says:
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Tl’]crmcore, remember 9ourlcormer state: you Gentiles 139 birth - called the UHCircumcised by
those who, merely because of an oPcration on theirﬂesh, are called the Circumcised — at that
time had no Messiah. You were cstrangecl from the national life of |sracl. You were
Foreigners to the covenants embodging (5-d’s Promise. You were in this world without l’loPe
and without G~d But now, you who were once far off have been brought near thro ugh the
shedding of the Messiah’s blood. ...He did this in order to create in union with himself from
the two groups a single new humanity and thus make shalom, in order to reconcile to G~d
both in a sing]e bodg bﬁ Being executed on a stake as a criminal and thus in himself that
enmity‘ 50 then, you are no longer Foreigners and strangers. On the con’crarg, you are

fellow-citizens with (5-d's People and members of (5-d's Familg.

And in E_Pl'xcsians %.6 we read: ...that in union with the messiah and through the
Goocl News the Gcnti]cs were to bcjoint hcirs, ajoint boc{g andjoint sharers with the chs

in what (5-d has Promised. AForeignerjoining Adonai (| -rd) should not say, « Adonai will
sePara’ce me from his Peop]e”; ]saial'l 56:3.

] Hope that you are star’cing to see that those oFgou who are not chish, that these
mo’adim are {:orgou as well as the Jewish People -~ you AR a part of ]srae].

Now in regards to ceiebrating Aclonai’s Fesach (Fassover), the L~rc{ says, The
Who]e communit9 of ]srae] isto kecp it. ]F a Foreigncr staging with you wants to observe
Adonai’s Fesach (Fassover}l all his males must be circumcised. Then he may take part and
observe it; he will be like a citizen of the land. Bu’c no uncircumcised person is to eat it. The
same teaching isto aPPlﬂ equa”y to the citizen and to the Foreigner [iving among you. " xodus
12:47-49.

“’This will be a clag for you to remember and celebrate as a festival to Adonai (|_-rd); from
generation to generation you are to celebrate it }35 a PerPetual regulation. [ xodus 12:14.
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Leader: We will how move on in our Seder (order) with the lightiﬂg of the candles.

Light is a sgmbo] of (G-d's presence, and lighting the candles is a reminder that
Adonai (| ~rd) is our light and [Je is here with us. |t is tradition to liglﬁ’c candles cluring (3-d’s
mo’adim (appointecl times), and it is also Fit’cing for the woman to be the one to ]ight the
canc”es, as it was a woman, [Havah (Fve) who origina”g sinned causing the Iight of (5-d to be
diminished. |t reminds us of (3-d's Promise that Mashiach (Messiah), the Light of the World,

WOU]CI come tl‘lrougl‘\ thC SCCd OF awoman.

\Noman of the f'iouse: Ba—rooch ata Adonai, E_lo~}1a9~noo meh-lech ha-o~lam, ah-sher

keed-sha-noo beed-va-reh-cha vna-tahn la-noo et Yeshua m’she~clﬁay~noo, v'tzee-va-noo

Phe-oat oar la-oh-lahm. Ah-main.

B]essed are You O | ~rd our (5-d, King of the universe, who has sanctified us ]:)3 Your

commandments, given us Yeshua our Messiah, and commanded us to be a iig}wt to the world.

Amen.

PBa-rooch ata Adonai Elo—hag—noo meh-lech ha-o-lam, she—hek~hcg~5anu, v’keg-a-manu}
ve~lﬂigee~5anu lazman ha-zeh. Ah-main.

B]essecl are You) O L~rd our G~d, Kuler of the universe, who gran’ced us life and

sustenance, and has Permitted us to reach this season. Amen‘
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The Four CUPS of Wine

During our Fesach (Fassover) Secler we drink four cups of wine. ]t is done in remembrance

of the four major Promises (5-d made to ]sracl in regarcls to their redemptiorx and deliverance.

ALL: “Iwill BRING you out from [ gypt”.covvevec . (Cup of Sanctification)
“will DELIVER you from slavery”.....ccccecce. . (Cup of Recitation of the Flagues)
| will REDEEM you with an outstretched arm” (Cup of Redemption)
“Jwill TAKE. you to Me fora people” ... (Cup of Fraise & |ntimacy)

Thc First Cu p- Sancti{:ication (Kidc]us['\)

Leader: As we drink from these four cups toclag let us remember G~d’s Promiscs of
redemption and the relationship [e desires to have with each one of us. Now, let us lift up
our first cup, and bless the name oFAdonai (The L~rcl> together‘

AlLL: Ba—rooch atah Adonai E_]o~hay~noo

MCh—lCCh ha—o-]al’mm bo—rag PFCC l‘na~ga—1ccn.

1
Blessecl are You, O L~rcl our G~CI,

King of the universe, Who creates the fruit of the vine.
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Leader: When our ancestors celebrated the first Fesach (Fassover) theg were still in s!averg
and ate in much haste accorcling to Adonai’s command while theg waited their soon
cleparturc from EgﬂPtian bondage. But now we are free, so we can recline as we enjog our

seder.

| et usnow drink our first cup of wine, the CUP of Sanctification, while leaning to the left.

( Lean[ng to the left is a tradition that will be exp/ca/’ncc/ later in the seder. )
(Re]ci” Cu P5>

Urkhatz~ The Washing of [ands

| eader: The washing of hands is a tradition from when the Temp!e was still s’cancling. Some
say it came from when (5-d commanded Aaron the first High Pries’c of ]srael to wash himself
before entering the Ho]g of Holies on Yom KiPPur (’che Day of Atonement). At our
Seder, with this in mind, we will wash our hands Prior to eating the vegetab!e diPPcd in salt

water.

A cup of water is taken in the left /73/705 and half of it is pourea/ twice over the r/:g/n{' hand.
7776/7 the other halfis Pourec/o ver the left /mnc/).

Leacler: As we recall the story of Fesach (Fassovcr} we are not oniﬂ reminded of our

beginnings, but it also reminds us that our purpose here on earth is to declare the wondrous
works of Adonai, that all the earth may know Him. The stor9 of chach (Fassover) is the
story of the rebirth of our Peoplc, a rebirth to which the Scripturcs cons’can’clg urge us to
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return. And nowhere — and in no one- do we find that return more clear19 than in our Messiah

Yeshua. [He /s our Fesaclﬂ —our de!iverer, our salvation.

To help tell this story, in the middle oxcyour tables is a Seder Plate. O it are several items
with symbolic meaning, which will help us to see the way to rcdcmption. Flcase note however,
that some of these elements are from tradition and not found in the ScriPturcs. Those that
we do find in the Text are the matzah, maror, and the fruit of the vine, and the Iamb,

represcnted by the shank bone.

Karpas - The Grecns & Salt Water

® 2003 Floridata.com

Leacler: Karpas is usuallg Pars]eg or lettuce. Fesaclﬁ (F’assover} is celebrated in the
sPringtime and the earthis blossoming with green representing new life. ]t also represents the
hyssop branch that was used to CIIP in the blood from the lamb and aPPliec{ to the cloorPo sts
and lintels of the homes of the |sraclites during the first Pesach (Passover).

Traditiona”y, there is a bowl of salt water next to the Karpas which reprcsents the tears
shed }39 our Peoplc while in s!avcrg in Eggpt‘

| etus all now recite the b]essing:
Al | : Ba-rooch atah Adonai E!o%aymoo meh-lech ha-o-lahm

bo~ra3 PY'CC }'\a~ada~ma.

B]essec‘ are You, Ol—r L~rcl our 6~d, King of the universe, who creates the fruit of the earth.
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Lcadcr: Now let us cliP the Karpas twice in the salt water and eat it together.

Begtzah - The Koasted Egg

| eader: Beytzah is a roasted egg. ['s sgmbo]ic of the festival sacrifice called the hagigah. [t
also reminds us of our grieF due to the destruction of the second TemPlc in 7OCE. ]t’s

sl—lape sgmbolizcs eternal lhce, having no bcgirming and no end.

Let us now bless the Name of the L~rd together, and Parta‘ce in eating the egg together.

LL: Ba~rooc!’1 atah Aclonai E_Ioiwagmoo meh-lech ha~o~lahm, shee-ha-kol

ni~lﬁee~3eh~ bi-dva-ro.

L1 B[essed are You, O L~rc1 our (3-d, King of the universe, through Whose Word all

thiﬂgs were called into bcing.
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Yakhatz - Brcaking the Middlc MatzaE

| eader: The matzahs are kePt ina sPecia] linen bag with three compartments called the
matzah tosh. There are three matzahs bound ’cogether inside. Although there are numerous
explanations regarding this, the rabbis refer to these three as a “unity.” We now take the
middle Piccc of matzah out and break it in half. Onc Piccc is Placcd on the SCdCF Pfatc, the
other one, which is called the Amcomcn, is wraPPed in alinen cloth and hidden until after the
meal when the children will find it. The one who finds it will receive a reward because the

Seder can not continue with out it.

Ha_achma Anga ~The Brcac] of Agliction

| eader: This is the bread of affliction which our ancestors ate in the land of E_gypt

(Dt. 16:§> A” who are hungr\g let them come and eat. A” who are necdg let them come and
celebrate the Fesach (Fassover) with us. Now we celebrate this ho]y clay here and hoPe next

year we will celebrate itin Ycrushalayim Ucrusalcm).
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Ma Nishtanah ~ The Four Qusstions

| eader: [t is time for the children to learn of Pesach (Fassover) by asking the four traditional

questions, and itis our Privilege, duty and resPonsibilitg to answer these ques’cions.

Child: Ma nishtanah halailah hazeh mikol haleylot?
Shebekhol haleylot anu okhlin khameytz
umatzah. [alailah hazeh kulo matzah?
Shebekhol haleylot anu okhlin she’ar
yerakot. [Talailah hazeh kulo maror?
Shebekhol haleylot eyn anu matbilin
afilu pa’am ckhat.
Halailah hazeh shtey famim?
Shebekhol haleylot anu okhlin,

Begn 5oshevin, uveyn mesubin,

Ha]ailah hazeh kulanu mesubin?

Cl’ﬂ]d \Nl’lg is this night different from all other nights’? On all other nights we eat leavened
bread. Wl’ag on this nigf’xt do we eat on]g matzah?

| eader: T!’]eg baked matzah loaves from the dough tlﬁcg had brought out of Eggpt, since it
was unleavened; because tlﬁeg had been driven out of Egypt without time to prepare

suPPIies for themselves. E_xodus 12:39.
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C]’n]d On all other nights we eat any kind of herbs. \/\/}13 on this night onlg bitter herbs?
| eader: Eating the bitter herbs reminds us of how bitter the bondage was to our ancestors.
(Exoclus i:i+>.

Child: On all other niglﬂts we do not diP our herbs. Wl‘\g on this niglﬂt do we diP twice?

Leacler: Tl‘\c first time we dlp we remember the Parting of the sea (Exodus P41 6). The
second time we cliP we remember (5-d closing up the sea behind us. (F xodus 1‘1-:27)‘

Chl]cl On all other nights we eat sitting upright or reclining. Why on this night do we
ot S Uprg S Y g

recline?] eader: Rcclining reminds us we are no ]ongcr slaves, but we are free. Slaves cat

stancling but when you are free you can eat rcc]ining ona Pi”ow‘

Maggid - T[-\c Te“ing

Leac]cr: Lct us now tell of the story of how our ancestors came to Eggpt and how G~d
delivered them with a migl’xty outstretched arm.

Leacler: A great famine soon came upon all the land of E_ggpt and K’na’an —~ great
tribulation- and our fathers could not find sustenance. Then Ya’a‘(ov Uacob) having heard
that there was grain in Eggpt, sent forth our fathers... and Yosexc Uoseph) made himself
known to them... Then Yosexﬁ Uoscph) sent and called for his father Ya’akov Uacob), and
all his Fami]y, and ’c}'xcg all came to live in ESHPt in the land of (Goshen. T hus, (G-d sent
Yose)C Uoseph) ahead of lsrac] to preserve a remnant in the land for them, and to give life to
them 139 a great escape. Gen. 45:7.

39



Reader 1 : Yoscxc Uoseph) died, as did all his brothers and all that generation. But the sons
of |srael were Fruihcul, and theg teemed and multiP]ied and were very, very mightg — the land

was filled with them. [~ xodus 1:6-7.

Reacler 2 Now there arose new king over Egypt. Hc knew nothing about Yose)C Uoseph)
but said to his People, “Look, the descendants of ]srael have become a PCOPIC too numerous
and Powencu] forus. Come, let’s use wisdom in clealing with them. Otherwise, theg’” continue
to multiplg; and in the event of war theg might auy themselves with our enemies, ﬁglﬁt against
us and leave the a]togethcr.” Exodus 1:8-10.

Reader b 50 they Put slavemasters over them to oppress them with forced ]abor, and tl‘xcg
built Fharoah the storage cities of Fi’com and Ra’amses. But the more the E_ggPtians
oPPressec} themJ the more they multiP]ied and exPancled, until the E_ggptians came to dread
the Pcoplc of |srael and worked them rclcnt!ess]g, makirxg their lives bitter with hard labor -
digging clay, making bricks, all kinds of field work; and in all this toil they were shown no mercy.

Exodus P 1-14

Reacler 4 Then Fl—varaoh gave this order to all his PeoPle: “Every bog {/7@1)/‘6W) that is
bornj throw in the river; but let the gir]s live.” Exoclus 1:22.

Leaclcr: And it came to pass that one of the T"]cbrcw slaves ...conceived and had a sON, upon
seeing what a fine child he was, she hid him for three months. [~ xodus 2:2. She Placecl him in
a basket }33 the riverbank where upon Fharaoh’s daughter found him and raised him as her

own. 5}16 called him Moshe (Puncd out).“ Exodus 2:10.

Reader i During the long Pcriod that followed the Pcoplc of ]srae] still groaned under
slavery, and theg cried out, and their cry went up to G~cl and He heard them.

Reacler 2: One (Jay, Moslﬂe came to the mountain of G~cl and there aPPeared to him a
messenger of Adonai (the | -rd) in a buming bush. e called Moshe to be the one who

would deliver f’jis Peop]e from slavery.

So Moshe a]ong with his brother Aharon went before Fharaoh Proclaiming what Adonai
(the | -rd) had said “| et My People gol” But Fharaoh hardened his heart and would not
listen to the words of Adonai (the L~rd>.
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Keader bR G~d sent many Plagues upon the Egyptians, and Fharaoh would say he'd let G—
d’s Peoplc £0, but than after the P]agues had gone H‘:araoh would once again harden his
heart and not let 6~cl’s PCOP]C go.

Reader 4. T hen (5-d sent the last and final Plaguc, the death of the first born, whether man

or animal. But in order for lsrael to be sPared (5-d gave them spechcic instructions:

Leacler: SPeak to all the assem}:ﬂg of lsrae] and say, “On the tenth claq of this mon’ch, each

man is to take a lamb or kid for his Familg, one per household ~...Your animal must be without

dmccct, amale in its first ﬁcar,..i”You are to kcep it until the fourteenth c{aq of the month, and

then the entire assemb]y of the communit9 of ]srael will siaug;hter it at dusk. Yeshua came into

Yerushalagim ricling on a colt on the tenth of Nisan, lamb selection dag, I"I_C was examined for

blemish and was found to be without any. (On the fourteenth day of Nisan Yeshua, our
chach lamb, died on the execution stake at 3:00 pm. (Mark 1ﬁ:§§~57>. They are to take

some of the blood and smear it on the two sides and toP of the door-frame at the entrance of
the house in which tlﬁeg eat it. .| Don’t eat it raw or boiled, but roasted in the fire, with its

head, lower parts of its lcgs and its inner organs. | et nothing of it remain till morning; the

Jucleans did not want the bodies to remain on the stakes on a Shabbat 50 theq were taken

down — John 19:31 ... and you are not to break any of its bones..when theg got to Yeshua
and saw he was alreadg dead, tl‘xeq did not break his ]es{,s, but did Picrcc his side, out of which

flowed blood and water. For that m’glﬂt, ] will pass tl‘xrough the land of E_ggpt and kill all the
firstborn in the land of E_ggpt, both men and anima]s;.‘.The blood will serve as a sign marking

the houses where you are; when ] sce the Hood, ] will pass over (Hebrew Fasach) you — when

] strike the land of Eggpt, the death blow will not strike you. Exodus 12:3-46.

Reader 1 : On]g after the death of Pharaoh’s firstborn son did he Fina”y let |srael go. Theg

were not )Cargone when once again FPharaoh had a change of heart and Pursueé |sracl with his

armies to bring them back. |srael was locked in bg the Red Sea with no way to escape. Then
(5-d ordered Moshe to raise his staff and Partecl the Sea.
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Reader 2 : Tl’le |sraelites Passed tlﬂrough the Red Sea (sgmbolic of the mikvah - baptism>,
and arrived saxcclg on the other side as free PCOPIC and (5-d dosed up the Red Sea behind
them destroging Fl—]araolﬁ and his armies.

Leaclcr: Fharaol—l chose to disobeg G~d, and he and his Peop]e were dcstrogcd as aresult of
it. A” PeoPIes are (3-d’s creation and it grieves [His heart to see them go astray. So even
though we celebrate our now being free, ourjog is not comP]ete as long as others remain in
bondage to sin and eternal death. So, let us therefore diminish our cups onog bg dipping a
Finger into the wine and sPrinHing a drop onour Plates, one drop for each Plaguc.

f’lagucs
Dip and 5Pn'nl<lc One Time Whilc cha”ing:
Dom -~ Blood

T ze-fa r~da~3ah - f:rogs
Ki-neem ~ Lice

>
=
—

O-rov ~ |nsects

De-ver - Livestock Plague
She-hin -~ Boils

Bo-rod ~ Hail

Ar-beh - | ocust

Ho-shekh - Darkness

Ma-khat be-ho-rot ~ Death of the First Born!
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Leader: Let us now sing Dagenu. Which means “]t Wou]d Have Bcen Enouglﬁ.”
M Daycnu

[lu hotsi, hotsi onu, [Hotsi onu mi Mitzragim (2x)... Dayenu!
Had (G-d done no more than save us from [~ gypt
~we would have been grateful!
lu natan, natan la-nu, Natan lanu et ha Shabbat (2x)..Dayenut
fHad (5-d done no more than give us Shabbat rest
~.we would have been gratefult

”u natan, natan ]anu, Natan lanu et haToral—] (Zx)...Dagcnu!
T’iad G—cl done no more than give us Toralﬁ

..We WOU!d have been gra’ce{:ull

Hu natan, natan lanu, Natan lanu et Yeshua <2x>...Dayenu!
G~d has given us chlﬂua, and for this and all these things, we are gratcncull

| eader: | et us now lift our cups and bless the | ~rd.

ALL Ba-rooch atah Adonai E]o-hay-noo

MC%—ICC% ha—o-]al’mm bo—rag PFCC l‘na~ga—1ccn.

Blessed are You, O L~rcl our G~d,

King of the universe, Who creates the fruit of the vine.
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| eader: | et us now drink the second cup, “The CUP O]C F]agues.”

| eader : Rabbi Gam!icl used to say, “whoever does not explain these three symbo]s, the
shank bone, the matzal—l, and the bitter l’]erbs, at a seder on chach (Fassovcr) has not
fulfilled his c}utg.” - this is the same Kabbi Gamliel who was the grandson of Rabbi Hi”el,

and who served as the Primarg mentor and teacher to SL‘naul (Faul).

Sl’nank Bonc

Leacler : Zroah is a shank bone of a lamb. The lamb is a very important clement of the
FPesach (FPassover) celebration. |ts sacrifice Proviclccl the blood for the doors of the
]sraelite’s homes. Tl‘ne lamb’s blood Purclﬁased the lives of those who where the firstborn.
“Tor the life of the flesh is in the b]ood, and ] have given it to you on the altar to make

atonement Forgour souls; foritis the blood that makes atonement.” Lev. 17:01.

Accorcling to the Mislﬂna]ﬁ, there was a sPecial way the lamb was ’craditiona“g Prcpared for
roasting in the clags of the TcmP!e. Jn Prcparing the lamb, its intestines we removed and a
stick of a pomegranate tree was thrust through the lamb from bottom to the top in a vertical
Posi’cion. Then the lamb’s bodg was held open, to insure it roasts on the inside too, bﬂ
P]acing a stick in a horizontal Position and tging a leg on each end. T his Picture is obviouslg
Prophetic; Zroah means “Outs’cretchec} Arm.”
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Hallel -~ Psalm 113-118

Leacler: Let us now recite the iﬂallcl, Psalm 115,

Ha“eluyalﬁ! 5ervants of ADONA, give Praise! Giive Praise to the name of
ADONA]’ blcssed be the name of ADONA] from this moment on and forever! [rom
sunrise until sunset ADONA]‘S name is to be Praisecl‘ ADONA] is high above all

nations, his glory above the heavens.

Wl-\o is like ADONAl our God, seated in the l—leights, humbling himself to look on heaven
and on earth. [Je raises the poor from the CJust, lifts the needy from the rubbish heal:), in
order to give him a P!ace among Princes, among the Princes of his Pcoplc. [He causes the

childless woman to live at home l"aPPilﬂ as a mother of children. Ha”eluyal—\!

Rachtza - Washing of hands

| eader: According to ancient tradition, in Preparation to receive our celebration mea ,we

wash our hands again.
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| cader: (nleavened bread is one of the three biblical foods we are commanded to cat

cluring this feast. Wherever you !ive, eat matzah.” [~ xodus 12:20.

| eader: | et us now recite the b]essing, and Partakc in the eating of the matzah.

ALL Baroocl‘: atah Adonai E]ohcgnu melekh ha’olam

Asher kid’shanu b'mitzvotav vtzivanu al akhilat matzah.

Blessed are You O | ~rd our (G-d, King of the universe, Who sanctified

US with Your commanclments) and commanded us to eat unleavened bread.
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| eader: Maror is grounc! horseradish. |ts bitterness reminds us of the bitter life our
ancestors had before being redeemed. When eaten it is suPPosed to bring tears to you

6365.

| eader: | etusrecite the Hessing and Par’caice in eating the bitter herbs.

ALL Barooch ata Adonai E]ohegnu melekh ha’olam asher

kid’shanu b’mitzvotav v’tzivanu al akhilat maror.

Blessed are You O | ~rd our (5-d, King of the universe)Who sanctified

US with Your commaﬂclments, and commanded us to eat bitter herbs.

Hi“c‘ Sandwich

| eader: |n memory of the TcmP!e we do asin Hi”el’s times. [Je put matzah and bitter herbs
togetl'xer and ate them as a sandwich, to kceP the words of | orah, “’cheg shall eat it with
matzah and bitter herbs.” We CllP our herbs in the charoset to remind us that even life’s most
bitter circumstances can be sweetened 139 the hope we have in (3-d.| etusnow eat a Hillel

sandwich.
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Shulkhan Orekh ... T he Festive Meal

Lcader: Now let us bless Adonai for our meal.

Al l: Barooclﬁ ata Adonai Elol'lcynu melekh Ha’olam,

Hamotzee lekhem meen ha’aretz.

B]cssed are You O L-rd our (3-d, King of the universe,
Who brings forth bread from the earth.

Bare‘(h - Gracc After the Mca|

Lcader: Let us Now give thanks to the L—rd for the food we have eaten.

ALL Mag the name of E’cerna] be blessed from now and forevermore. Witl—] one voice, we

Praise our G~Cl, WhOSC FOOCI we have caten.

| ecader: We are back from our festive meal and will now continue bg having the children

search for the Afikomen.

(After the Afikomenis found)

| eader: [or many the A\Cii(omen is a mystery, and many have given different answers as to
what the three matzah in the matzah tosh represents. But no one can explain wl'xg the middle
Piece is taken out, broken, wraPPecl, hidden and brought back later. As we have seen a]ready
in our seder there is quite alot of symbolism. So, let’s take a closer look at the Afikomen; it
is unleavened, leaven being a Picture of sin. |n |saiah 53 we read 9-10 Althougl—l he had no
violence and had said nothing c{eccptive, yet it Pleased Adonai to crush him with i”ness, to
see if he would present himself as a guilt omq:ering... P2 There]core | will assign him a share with
the great, he will divide the sPoil with the migl—]tg, for having exPosed himself to death and

being counted among sinners, while actua“g bearing the sin of many and interceding for the
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offenders.” And 2 Cor. 5:21, sPeaking of Yeshua states, (3-d made this sinless man be a sin
o#cring onour beha]ﬂ so that in union with him we might Fu”g share in (G-d’s righteousness.”

The Afikomen is Piercecl and striPPec{, we also read in |saiah 53, 5 Put [e was Piercecl
through for our transgressions, [He was crushed for our iniquities; the chas’ceﬂing for our
we]HDcing {Fe”} upon Him, and bg His scourging we are healed. Z’Hﬁaegah (Zechariah)
12:10..and tlncy will look to me,.” whom theg Piercecl‘” ln i KeFa (Feter} 2:24 we read r’le
himself bore our sins in his boc]g on the stake, so that we might die to sins and live for
righ’ceousness - by his wounds you were healed. The Picture the matzah tosh is one of
“unitg” as we mentioned earlier. There are three individual Pieces of matzah in the tosh,
rePrcsenting G~cl the Y:atl'xer, chhua, the Arm of G~cl, and Ruach Ha Kodesh (—rhc Holg
Spiritl the Brcath of G~CJ lt is the middle Piccc of matzah, rep resenting chhua coming into
this world. Thc wrapping of the A}Cikomcn is sgmbo!ic of Yeshua’s death and burial clothes.

Yos<31C Uoseph) Purchased a linen sheet; and after taking chhua down he wraPPed him in
the linen sheet...Mark 15:46. The matzah Beiﬂg brought back out sPeaks of Yeshua’s
resurrection. | know you’re looking for Yeshua, who was executed on the stake. [Je is not
here, because he has been raised -just as he saidl (Come look at the Placc where he lag.
Then go quici(]g and tell the talmidim (clisciples), ‘He has been raised from the dead, and now
is going to the Galil ahead of you. You are to see him there. Mattityahu (Matthew 28:6~7).
Yeshua died and rose from the dead, intcrcsting]y enougln the word Aﬁkomcn is the onlg
Aramaic word in the sedcr, and it means “He came”. ] can’t think of a clearer Picturc of

Messiah Yeshua, then in the Fesach seder, for he isour Fassover lamb!
| eader: | et us now bless the | -rd )Corgiving us The Breacl of | ife!

ALL Ba—rooclﬁ atah Adonai Elo~hag~noo meh-lech ha~o~lahm, ha-motzee
le-khem Meen ha-aretz. Ah-main.

Al L B]essed are you O | ~rd our (5-d, King of the universe, Who brings for
bread from the earth. Amcn.

LEADER Let us all now eat the AFikomen togetl—xen
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Third CuP ~ chcmption

| eader: The cup of Kedemption is a reminder of the B]ood sacrifice made on [esach. The
| amb that was Sacrhcicccl and Redeemed us from death. Yeshua ogcring himself up as a
sacrifice for the Forgiveness of our sins so as to reconcile us back to (5-d; rcclceming us from
the curse that was Put on all man kind through the sin of Aclam and Havah (E_ve) Yeshua
asks us all a very imPor’cant ques’cion; a question that he asked his talmidim (cliscip]es) at his
last chaclﬂ sedcr, and he asks all of us toc!ag. The ques’cion asked can be found in the

imagery of an ancient Jewish wcdding custom...

Jewish ch‘ding Froposal

Tlﬁcre was a custom in the first century invo!ving marriage. When a young man reached the
age for marrying and the Familg decided who would make an aPProPriate bride, theg would
meet together. Tl’]e young man and his Father, and the young woman and her father. And
tlﬁcg would negotiate what’s called the ‘Pride’s Price’. Not for the Purchasc of a bride, the
Purchase of a woman, that wouldrn’t be the chis!ﬁ way; but to rePlace the great loss of a
claughter.

The price was usua”g very high [t would corresPoncl to one buging a home for example, alot
of money. When the Price had Fina”g been agreccl upon, the custom was that the young
man’s | ather would pour a cup of wine and hand it to his son; his son would turn to the young
woman, lift the cup and hold it out to her and say, “This cup is a new covenant in my blood
which | offer to you.” In other words, ¢ love you and ]’” give you my lhce, will you marry me?”
And the woman had a choice; she could take the cup, and give it back to him, and say “no”, or
she could choose to answer without sagirsg a word }35 drinking the cup; her way of saging, « l

accept your offer and ]give you my life in resPonse.”

Not very far from the (Garden Tomb, or Yeshua’s Uesus’) resurrection | Yeshua and his
talmidim (disciplcs,) sat togetl—]er having Fassovcr short]y before he died. T he talmidim knew
the FPassover liturgy very well, Jewish PeoPle celebrated it all their lives and theg had heard
the same Iiturgg over and over. Anc{ then came the §rd cup. Ti’lat special cup in the
Fassover, the cup of reclemPtion. Yeshua lifted the cup as the talmidim exPec’ced and offered
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thanks, “Blessecl are You O | ~rd our (5-d, King of the universe, Who creates the [Truit of
the Vine.” Ancl then he held it to them, but said something ]’m sure theg didnt exp ect. Hc
saicJ, “T}';is cup is a new covenant in my blood which ] offer to you.” Now there are many
meanings to this 'm sure. Put one of the implications was that Yeshua was saying in common
ordinarg language to those ta]midim, | love you; and the on!g Picture | can think of that would

describe thC POWCF O]C mg lOVC ]COF 9OU is tl’lC POWCF Olc a Passiona’ce, PUFC IOVC 01{: a husbancl

for his wife.

Now l don’t know what those talmidim thougfﬂt that dag, ] hopc to somedag ask them. Magbc
some chuckled a bit; the Picture of Yeshua making a marriage ProPosa] must have seemed
tota”y out of P]ace ina Fassover seder. And get ’cheg may have understood the Passion and
the power of the love of chhua, who was wi“ing to dic, be buricd, and cvcntua”g raiscd, to
say “l love you; and as my f:atlﬂcr Promiscd ]’” pay the Pricc for you.”

Leader: Let us all now bless the L~rc1 and drink from the thircl CUP) tl’lé CUP O]C

rcdemption.

ALL: Ba~rooch atah Aéonai Elo~hay~noo

MCH-ICCH ha-o-]al’xm bo~ra3 PFCC l‘la~ga~1ccn.

SO

-

Bicssed are You) O L~rd our G-Cl,

King of the universe, Who creates the fruit of the vine.
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K os Eligahu ~ The CUP of El_ljah

| eader: [t is an old tradition to set a Place for Eluah the Frop@‘net in hoPes he wi”join the
celebration. ] n Ma]. 45, he was Promisecl to be one of the ones to come before Mashiach
(Messiah) to announce [is coming, Traditiona”g we have a child go to the door and open it
to see if Elgah is there. (child opens door).

LEADE_K Let us sing E]igahu [1aNavi.
F_ligahu HaNavi- F_Iijah the Frophct

[ li-ya-hu ha-Navi, [ li-ya-hu ha-Tish-bi
[ li-ya-hu, [ li-ya-hu, [ li-ya-hu ha-Gil-a-di.
Bim-hey-rah bya-mey-nu. Ya-vo e-ley-nu
Im Ma-shi-ach ben David. |m Ma-shi-ach ben David.
Elgah the Prophet, Elgah the T ishbite, Elgah from Gilead.

Speedi]% come soon inour c!ags, bringing the Messiah, SOH of David.

The Fourth CUP ~The CUP of Praise

Lcader: The Cup of Fraise is also sometimes called the Cup of Acceptance. ]t’s the last
cup of the Pesach seder, however Yeshua did not drink of this cup, he says in Mattitgahu
(Matthew) 26:29: ¢ ] tell you, ] will not drink this fruit of the vine’ again until the clag l drink
new wine with you in My Father’s Kingclom"’ Yeshua did not drink of this last cup because
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hisjoy would not have been complete because not all ]srael had received him as the Messiah
Promised bg the Frophets. th 5cripture tells us that when Messiah Yeshua does return all
|sracl will be saved, the completc houschold of (G-d. And [He shall be our (5-d and we shall
be [His Peopic. Then He will drink the cup of [raise in [Jeaven at the Weclcling [Teast of the
| amb.

| etus all now bless the | -rd and drink the CUP of Fraise/AccePtance.

LL: Ba-rooch atah Adonai E]o-hay-noo

MCh—lCCh ha—o-]al’mm bo—rag PFCC ha~ga—1ccn.

c

Blesscd are You, O L~rcl our G~c1,

King of the universe, Who creates the fruit of the vine.

Nirtzah ~ The Conclusion of the Seder

Leacler: Our Fesac]ﬁ seder has unfolded before us. Ancl we give thanks to G~d for our
deliverance through our Fesach Lam}). Mag we continue to tell the s’cory of Fesach ’chroug%

all our generations. We hoPe that next year we will celebrate Fesach in Yerusha]agim

Uerusalem).

BE sing: | a-sha-na ha-ba-ha be-ru-sha-la-eem!
NEXT YEARINJERUSALEM!
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Lea&cr: Onc last thing Pd like to leave you with. (3-d commands us to count the omer

(ch. 2%:9-16). |tisa 49 dag count down that links Fesach with Shavuot (Fentecost). The
clays of counting the Omcr dircc’clg correspond with the dags Yeshua walked among his
talmidim after his resurrection. Sojoin us in counting the Omer, and we'll continue unFoHing

our _Jewish weclding on Shavout!

Behold - The Passover Lamb.
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